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ORIGIN MYTH OF ACOMA AND OTHER RECORDS

By Marresw W. StiruiNG

ORIGIN MYTH

In the beginning ! two female human beings were born.  These two
children were born underground at a place called Shipapu. As they
grew up, they began to be aware of each other, There was no light
and they could only feel each other. Being in the dark they grew
- glowly.

After they had grown considerably, a Spirit whom they afterward
called Tsichtinako ? spoke to them, and they found that it would
give them nourishment. After they had grown large enough to
think for themselves, they spoke to the Spirit when it had come to
them one day and asked it to make itself known to them and to say
whether it was male or female, but it replied only that it was not
allowed to meet with them. They then asked why they were living
in the dark without knowing cach other by name, but the Spirit
answered that they were nuk’timi ® (under the earth); but they were
to be patient in waiting until everything was ready for them to go
up into the light. So they waited a long time, and as they grew they
Jearned their language from Tsichtinako.

When all was ready, they found a present from Tsichtinako, two
baskets of seeds and little images of all the different animals (there
were to be) in the world. The Spirit said they were sent by their
father. They asked who was meant by their father, and Tsichtinako
replied that his name was Teh’tsitit and that he wished them to take
their baskets out into the light, when the time came. Tsichtinako
instructed them, “You will find the seeds of four kinds of pine trees,
la’khok, gei’etsu (dyai'its), wanika, and l'nye, in your baskets.
You are to plant these seeds and will use the trees to get up into ?he
light.” They could not see the things in their baskets but fecling

1 All Koresan pueblo orlgin myths that have been collected so far begin in the same general way and
follow essentially Ehesame pattern: In the beginning the people were In the inferfor of the earth; there were
two women, sisters; the people emerge from an opening in the north, migrate southward, etc. .

1 Bgag (1028, pt. 1, pp. 221, 222, 228; pt. 2, pp. 10, 11) reports & spirit atLagunaknown asTetste' na ko,
“Thought-Woman.' Gunn (1817, p. 89) speaks of Gitchtchenako, who is *‘croator ofall.” At 8lawe find
Sts'slstinnako, who is also a creator, and is said to be & spider (Stevenson, 1894, PP. 2-27). A splrit
m’?&:ﬁ;ﬁﬁiﬁi?ﬁ: 3\'};"}2: ;?&%r;)g’ isl?xt‘ttl: grlz? i:?éi‘t: 't:!::;x) ;>r in terms quoted from published sources.

¢ From kut’tsiti, crammed full {in the basket); the implication being “‘nothing lacking”.
1
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each object in turn they asked, “Is this it?” until the seeds were
found. They then planted the seeds as Tsichtinako instructed.
All of the four seeds sprouted, but in the darkness the trees grew very
slowly and the two sisters became very anxious to reach the light as
they waited this long time. They slept for many years as they had
no use for eyes. Bach time they awoke they would feel the trees
to see how they were growing. The tree lanye grew faster than the
others and after a very long time pushed a hole through the earth for
them and let in o very little light. The others stopped growing, at
various heights, when this happened.

The hole that the tree lanye made was not large enough for them to
pass through, so Tsichtinako advised them to look again in their
baskets where they would find the image of an animal called dyu'p'
(badger) and tell it to become alive. They told it to live, and it did
so as they spoke, exclaiming, “A’uha! Why have you given me
life?”” They told it not to be afraid nor to worry about coming:to
life. “We have brought you to life because you are to be useful.”
Tsichtinako spoke to them again, instructing them to tell Badger to
climb the pine tree, to bore & hole large enough for them to crawl up,
cautioning him not to go out into the light, but to return, when the
hole was finished. Badger climbed the tree and after he had dug a
hole large enough, returned saying that he had done his work. They
thanked him and said, “As a reward you will come up with us to the
light and thereafter you will live happily. You will always know how
to dig and your home will be in the ground where you will be neither
too hot nor too cold.” ‘

Tsichtinako now spoke again, telling them to look in the basket for
Tawaina (locust), giving it life and asking it to smooth the hole by
plastering, It, too was to be cautioned to return. This they did and
Locust smoothed the hole but, having finished, went out into the light.
When it returned reporting that it had done its work, they asked it if
it had gone out. Locust said no, and every time he was asked he
replied no, until the fourth time when he admitted that he had gone
out. They asked Locust what it was like outside. Locust replied
that it was just ts'iti (laid out flat), They said, “From now on you
will be known as Tsi'k'8.> You will also come up with us, but you
will be punished for disobedience by being allowed out only a short
time. Your home will be in the ground and you will have to return
when the weather is bad. You will soon die but you will be reborn
each season.” .

The hole now let light into the place where the two sisters were, and
Tsichtinako spoke to them, “Now is the time you are to go out.
You are able to take your baskets with you. In them you will find

8 At Sants Ana the cicads is called tsi'’k’s. In the Ssnts Ana origin myth the badger and the cleada
assist in preparing for the emergence as they do here (White, ms.).
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pollen and sacred corn meal. When you reach the top, you wﬂ}
wait for the sun to come up and that direction will be called ha’nami
{east). With the pollen and the sacred corn meal you will pray to the
Sun, You will thank the Sun for bringing you to light, as%z for a
long life and happiness, and for success in the purpose for which you
were created.”” Tsichtinako then taught them the prayers &‘nd the
creation song, which they were to sing. This took a long W}:'nle, but
finally the sisters followed by Badger and Locust, went out into the
light, climbing the pine tree. Badger was very strong &Dfd skiltful
and helped them. On reaching the earth, they set down their baskets
and saw for the first time what they had. The earth was spfp and
spongy under their feet as they walked, and they said, “Th'ls is not
ripe.” They stood waiting for the sun, not knowing where it would
appear. QGradually it grew lighter and finally the sun came up.
Before they began to pray, Tsichtinako told them they were facing
east and that their right side, the side their best aim was on, would. be
known as kii’a'ma (south) and the left ti dyami (north) while behind
at their backs was the direction pina’me (west) where the sun WOl.lld
go down. They had already learned while underground the direction
nik’tim' (down) and later, when they asked where their father was,
they were told tyunami (four skies above.)

And sas they waited to pray to the Sun, the girl on the right mqved
her best hand and was named Iatiku which meant ‘ ‘bringing to life.”
Tsichtinako then told her to name her sister, but it took a long time.
Finally Tsichtinalko noticed that the other had more in her basket, s0
Tsichtinako told Iatiku to name her thus, and Iatiku called her
Nautsiti which meant “more of everything in the basket.” s _

They now prayed to the Sun as they had been taught by Tsich-
tinako, and sang the creation song. Their eyes hurt for they were _not
accustomed to the strong light. For the first time they asked TS}Chj-
tinako why they were on earth and why they were created. Tsmh—
tinako replied, ‘I did not make you. Your father, Uchtsiti made you,
and it is he who has made the world, the sun which you have seen,
the sky, and many other things which you will see. But Uchtaiti
says the world is not yet completed, not yet satisfactory, as he wants
it. This is the reason he has made you. You will rule and bring
to life the rest of the things he has given you in the baskets.”” The
sisters then asked how they themselves had come into being. Tsich-
tinako answered saying, ‘Uchtsiti first made the world. He threw
a clot of bis own blood into space and by his power it grew and grew
until it became the earth. Then Uchtsiti planted you in this and by

¢ This is the only instance of translations of these names thus far reported, In many Kere_snn or%gln
myths I*te'ta'ity'] and Nau'tsit»!l are sisters. - At Laguna, according to Boas (1928, pt. 1, p. 221), Ttettstityi

- hasbeon transformedinto a man,*‘thefatherof tho Whites,” Heattributesthischangeto Catholicinfluence.
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it you were nourished as you developed. Now that you have emerged
from within the earth, you will have to provide nourishment for
yourselves. I will instruct you in this.”” They then asked where
their father lived and Tsichtinako replied, “You will never see your
father, he lives four skies above, 7 and has made you to live in this
“world. He has made you in the image of himself.” So they asked
‘why Tsichtinako did not become visible to them, but Tsichtinako
zeplied, “I don’t know how to live like a human being. I have been
asked by Uchtsiti to look after you and to teach you. I will always
-guide you.” And they asked again how they were to live, whether
‘they could go down once more under the ground, for they were afraid
«of the winds and rains and their eyes were hurt by the light. Tsich-
tinako replied that Uchtsiti would take care of that and would furnish
them means to keep warm and change the atmosphere so that they
would get used to it. ’

At the end of the first day, when it became dark they were much
frightened, for they had not understood that the sun would set
and thought that Tsichtinako had betrayed them. “Tsichtinako!
"Tsichtinako! You told us we were to come into the light,” they
wried, “why, then, is it dark?” So Tsichtinako explained, “This is
the way it will always be. The sun will go down and the next day
come up anew in the east. When it is dark you are to rest and sleep

as you slept when all was dark.” So they were satisfied and slept..

They rose to meet the sun, praying to it as they had been told, and
were happy when it came up again, for they were warm and their
faith in Tsichtinako was restored.

Tsichtinako next said to them, “Now that you have your names,

you will pray with your names and your clan names so that the Sun.

will know you and recognize you.” Tsichtinako asked Nautsiti
‘which clan she wished to belong to. Nautsiti answered, “I wish to
see the sun, that is the clan T will be.”® The spirit told Nautsiti to
ask Iatiku what clan she wanted. Iatiku thought for a long time but
finally she noticed that she had the seed from which sacred meal was
made in her basket and no other kind of seeds. She thought, “ With
this name I shall be very proud, for it has been chosen for nourishment
and it is sacred.”” So she said, “I will be Corn clan,” They then
‘waited for the sun to come up. When it appeared, Tsichtinako once
more advised them to sing the first song and to pray, not forgetting
their name and their clan name in starting their prayer. After the
Pprayer they were to sing the second song.

When the sun appeared it was too bright for Iatiku and it hurt her
eyes. She wondered if Nautsiti’s eyes hurt her, too, so she put her
head down and sideways, letting her hair fall, and looked at Nautsiti.

- 7This may be another instance of adaptation of a Catholic Idea to Indlan form. Iatik, the great mother-

Weity of the Keres, llves in the interior of the earth, “four worlds down."
4 The narrator belonged to the Sun clan.
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By doing this the light did not st}'ike her squarely in the face and her-
bair cast ashade. Tsichtinako said, “Iatiku, the sun has not appeared:
for you. Look at Nautsiti, see how strongly the light is striking her..
Notice how white she looks.,” And although Iatiku twned to the-
sun, it did not make her as white as Nautsiti, and Iatiku’s mind was-
slowed up while Nautsiti’s mind was made fast. But both of them
remembered everything and did everything as they were taught
When they had completed their prayers to the sun, Tsichtinako:
said, “You have done everything well and now you are both to take-
up your baskets and you must look to the north, west, south, and east,.

for you are now to pray to the Earth to accept the things in the

basket and to give them life. First you must pray to the north, at
the same time lift up your baskets in that direction. You will then:
do the same to the west, then to the south and east.” They did as:
they were told and did it well. And Tsichtinako said to them, “From
now on you will rule in every direction, north, west, south, and east.”

They now questioned Tsichtinako again so that they would under-
stand more clearly why they were given the baskets and their contents,.
and Tsichtinako replied, “Everything in the baskets is to be created
by your word, for you are made in the image of Uchtsiti and yow-
word will be as powerful as his word. He has created you to help
him complete the world. You are to plant the seeds of the different
plants to be used when anything is needed. I shall always be ready
to point out to you the various plants and animals.”

The sisters did not realize that they were not taking food and did'
not understand when Tsichtinako told them they were to plant
seeds to give them nourishment. But they were always ready to do
as Tsichtinako asked, and she told them to plant first that which
would maintain life, grains of corn. “When this plant grows,” said
Tsichtinako, “it will produce a part which I will point out to you.
This will be taken as food.” Everything in the basket was in pairs
and the sisters planted two of each kind of corn.

The corn grew very slowly so Tsichtinako told them to plant isth&
(the earliest plant to come up in the spring; gray with a small white
flower; dies quickly) and to transmit its power of early ripening to
the corn. ' ,

They were very interested in the corn and watched it every day as
it grew. Tsichtinako showed them where the pollen came out.
“That you will call ki’fch’timu,” she said, “there the pollen wilk
appear. When the pollen is plentiful, you will gather it, and with it
and corn meal you will pray to the rising sun each morning.” This
they did always, but Nautsiti was sometimes a little lazy. _

After some time the corn ripened. Tsichtinako told them to look -
ab it and to gather some. They saw that the corn was hard and they
picked four ears. Iatiku took two ears carefully without hurting the
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plant, but Nautsiti jerked hers off roughly. Iatiku noticed this and
cautioned her sister not to ruin the plants. They took the ears of corn
to Tsichtinako saying, “ We have brought the corn, it is ripe.”  Tsich-
tinako agreed and explained that the corn ears when cooked would be
their food. They did not understand this and asked what they would
cook with. Tsichtinako then told them that Uchtsiti would give
them fire. That night as they sat around they saw a red light drop
from the sky. After they had seen it, Tsichtinako told them it was
fire, and that they were to go over and get some of it. They asked
with what, and she told them to get it with a flat rock because it was
very hot and they could not take it in their hands. After getting it
with a rock, they asked what they were to do with it, and were told
they were to make a fire, to go to the pine tree they had planted, to
break off some of the branches and put them in the fire. They went
to the tree and broke some of the twigs from it. When they got back
to the fire, they were told to throw the twigs down. They did so and
a large pile of wood appeared there. Tsichtinako told them this wood
would last many years till there was time for trees to grow, and showed
them how to build a fire. She told them that with the flames from the
fire they would keep warm and would cook their food.

Tsichtinako next taught them how to roast the corn. ‘“When it is
cooked,” she explained, “you arg to eat it. This will be the first time
you have eaten, for you have been fasting for a long time and Uchtsiti
has been nourishing you. You will find salt in your baskets; with this
you will season the corn.” They began to look for this and Tsichti-
nako pointed it out to them. Assoon as they were told this, Nautsiti
grabbed some corn and salt. She was the first to taste them and ex-
claimed that they were very good, but Iatiku was slower. After
Nautsiti had eaten part, she gave it to Iatiku to taste. When both had
eaten, Tsichtinake told them that this was the way they were going to
live and be nourished. They were very thankful, saying, “You have
treated us well.”” They asked if this would be their only food.
Tsichtinako said, ¢ No, you have many other things in your baskets;
many seeds and images of animals, all in pairs. Some will be caten
and taken for nourishment by you.”’ After they had used the salt,
they were asked by Tsichtinako to give life to this salt by praying to
the Earth, first in the North direction, then in the West, then in the
South, and then in the East. And when they did so, salt appeared in
each of these directions. Tsichtinako then instructed them to take
always the husks from the corn carefully and to dry them. They were
then instructed to plant h¥'mi (tobacco). When the plant matured,
they were taught how to roll the leaves in corn husks and to smoke it.
(Even now in ceremonies the corn husgks must be torn with the fingers

and tied in the center with a little strip of corn husk. = It may not be
cut by artificial means. You smoke in order to make your prayers
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merge into the minds of the gods to whom prayer is addressed. This
will also compel obedience. If a man smokes when a request is made
of him, he must obey that request.) They were then told to place
the tobacco with the pollen and the corn meal and to remember that
these three were always to be together, and to be used inmaking prayers.
Now they were told that they were to give life to an animal whose
flesh they were going to use for food. Tsichtinako named this animal
as Ba’shya (kangaroo mouse) and also taught them the first song to
be sung to animals, She told them to sing this song in order to make
the images alive, and pointed out the images to them in the basket.
They did everything as they were taught. They sang the song to the
image and with the word, “Come to life, Bashya,” it came to life.
As it did so it asked, “ Why have I come to life?”’ Tsichtinako told it
not to ask any questions because, “It is you that is going to give life to
other life.” After this was done, Nautsiti and Iatiku told this animal
that it was going to live on the ground and said to it, “Go now and

increase.” After the animal increased, Tsichtinako told the sisters to -

kill one of the animals. ‘“Now eat the two together, the corn and the
field mouse, and also the salt to see how it tastes.” She had already
told them never to let out the fire which had been given to them.
They acted according to Tsichtinako’s instructions. They roasted
their corn and roasted the flesh of the field mouse with some salt on it.
After it was cooked, Tsichtinako told them to pray with the food, not
with all of it, but with litile pieces from each-—corn, flesh, and salt,
Each sister did this and prayed to Uchtsiti, the creator of the world,
who lives up in the fourth sky. Tsichtinako told them they were to
do this always before eating. After this they ate the food. There
was not very much of the meat, but it was good. They did not know
that there were to be bones but these were not hard and they broke
them with their teeth. They liked the flesh so well that they asked
Tsichtinako if they might have something larger that would yield
more flesh. Tsichtinako answered that they would find other things.
in their baskets. They went back to them, and Tsichtinako said they
would find Tsti’na ® (rat) and another animal Katsa® (mole) and also
Nite-! (prairie dog). “Go,make theseimages alive,” said Tsichtinako,
pointing them out according to their names. They were to do this in
the same way as with Bashya. Tsichtinako also told them that these
animals were to be used as food and that they must tell each of these
animals to live in the ground because as yet there was no shade on
earth to livein. “But before you give life to them,” said Tsichtinako,
“it is necessary that you plant seeds of grass which will be the food for

. ¥Mouse (Mus musculus) and rat (Raffus norwegicus) are called si’ya’na at Santa Ana (White, ms); the

Iatter is so called at Santo Domingo (White, 1035, p, 203).

1 See k'a*’Tsa, kangaroo rat (Dipodomys spectabilis), in Boas (1028, pt. 2, p. 82, 11. 2, 5, 7—L. A, W.

1t Nvt+t, prairie dog (Cynomys ludovicianus), Santa Ana (White, ms.); SBanto Domingo (White, 1035,
p. 208); Laguna (Boss, 1028, pt. 2, p 247, 1. 8).

il
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them.” Tsichtinako pointed out the seeds they were to plant, angd
they took the seeds of the grasses and scattered them first to the North,
next to the West, then some to the South, and then to the East. And
immediately grass covered the ground. They then took the images and

prayed to the cardinal points, and, according to the instructions of

Tsichtinako, gave life to all of these animals, giving them names s
they came to life. - Each one as it came to life asked why it had come
to life but Tsichtinako told them not to ask questions, that they would
give life to other life. As before, the sisters told the animals te
increase. After all of this was done, they proceeded to eat the new
animals after praying with them, doing just as they did before, The
two sisters were now very happy, they had plenty and some to spare,
“Tt is not yet time for the larger animals to be given life,” said Tsich-
tinako, “first the world must have sufficient plants and small animals
to feed them.”

After a long time, Tsichtinako spoke to them, “What we are going
t0 do now concerns the earth. We are going to make the mountaing,’
She told them to remember the words she was going to say. They
were to say, “Kaweshtima kot'** (North Mountain), appear in the
north, and we will always know you to be in that direction.” Tsich-
tinako also pointed out an article in the basket that she named ya’ani
(stone) and instructed them to throw the stone to the North direction
as they spoke the words. When they did so, a big mountain appesred
in the North, After they had done this, Tsichtinako instructed them
to do the same thing in the West, but to name this mountain Tsipina.
kot!, and in the South, naming it Da’styuma kot!, and in the East,
naming it G’ichana kot!,

After all this was done, Tsichtinako spoke again and told them,
“Now that you have all the mountains around you with plains, mesas,
and canyons, you must make the growing things of these places.”
Tsichtinako told them to go back to the trees which they had planted
underground, lakhok, geietsu, wanuka, and lanye. She told them to
take the seeds from these trees, and they did so. Following her in-
structions they spread some to each of the four directions, naming
the mountains in each direction, and saying, ‘Grow in North Moun-
tain, grow in West Mountain, etc.” Tsichtinako said to them , “These
are going to be tall trees; from them you will get logs. Later you
will build houses and will use these.,” They asked if that was all that
was goingy to grow on the mountains, and Tsichtinako said, “No,
there are many other sceds left in your baskets. You have seeds of
trees which are going to yield food, You will find dyal’its ™ (pifion
Dtl.’ll:‘(;;. ;g;"nmins at the cardinal points: k'awe errima, tsm’r%a, T‘au"rvuma and k‘fcte’ne (Bons, 1028,

B ya'wonsl, Laguna (Boas, 1928, pt. 2, p. 2, 1. 1).

W rvaitse, Pinug edulis, Laguna (Boes, 1028, pt. 2, p. 244, 1. 7); gyal’ts}, Santa Ana (White, ms.).
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tree), s€’isha (kind of cedar), hapani (oak, acorn) and maka’yawi
(walnut).” She again instructed them what to do and taught them
the prayer to use, which was: “From now on, grow in this mountain
and yield fruit which will be used as food. Your places are to be in
the mountains. You will grow and be useful.” When everything
had been done well, Tsichtinako told (them) that there were many
smaller seeds left in the baskets and she gave a name to each, telling
them to fill the rest of the land. These seeds were planted on every
one of the four mountains and in the rest of the world. Tsichtinako
spoke to the sisters again and told them, ‘“You still have seeds in
your baskets which you will know as scuts’s'bewl (wild fruits). These
trees you will grow around you and care for.” But they mistook the

" instructions and instead of instructing them to grow nearby, they

named the mountains, and that is where they grew. But there were
also some that grew close around. It is not known how long they
had to wait for these things to happen, but it was a very long time.
They noticed that the wild plants grew very fast and produced much
fruit, but Tsichtinako had not told them whether or not to eat these,
so they left them alone.

They saw that there were still seeds and images in their baskets
and asked Tsichtinako how many more kinds there were. Tsichtinako
said there were yet many other seeds which would also be important
food. They would grow quickly and easily and she named them
squash and beans. They were instructed to act with them as with
the other seeds, and these also grew into plants. After a time, when
they were ripe, Tsichtinako pointed out the parts of the plants which
they were to use as food.

Tatiku later asked Tsichtinako, “What remains in my basket?’”
and she was answered, ‘“You have still many animals; these will be
multiplied to populate the mountains.” And as the two grew larger,
they required more food. Tsichtinako saw this and told them that
they were now to bring to life larger animals, She said they would
find in their baskets cottontails, jack rabbits, antelope, and water
deer. - They were told to give life to these animals and to send them
into the open plains, Everything was done as before, and when they
killed the animals for food they were always careful to pray to their
father as before. As they again asked Tsichtinako what remained
in their baskets, Tsichtinako said, “You have images of the still bigger
game. You will find deer, elk, mountain sheep, and bison.” Iatiku
asked where these animals were to be told to live and Tsichtinako
told them that the ellk and deer were to live in the lower mountains
and the mountain sheep higher and in the rougher places. The
bison, however, were to live on the plains. They followed the in-
structions and gave life to these animals and told them to go to these

426701 —42——2 ‘
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places to live and multiply. They again tried all these different
animals for food. Their flesh was very good and always they prayed
to Uchtsiti before tasting them., )

In Nautsiti’s basket there were many more things left than in
Tatikw's. Nautsiti was selfish and hoarded ber images, but Iatiky
was ready to let her seeds and images be used. She was more inter-
ested in seeing things grow. They again asked what remained, and
Teichtinako replied, “You will find Lon, wolf, wildcat and bear,
These are strong beasts; they are going to use as food the same game
that you also use. There is now game enough for them.” When all
these had been selected they were brought to life in the same manner
as before. '

The sisters again asked what was in their baskets, and they were
told, “You will find birds which will fly in the air. These birds will
also use small game for their food. You will find in the bagket the
eagles and the hawks (shpiya'® ga'wa,'® i'tsa).” " Tsichtinako
pointed these out to them and they brought them to life. The birds
flew up into the high mountains and over the plains. The sisters told
the birds to use small game for food, and again Iatiku asked what
was in the basket. Tsichtinako pointed out smaller birds which
would populate the country, each living in a different kind of region.
They were then given life, as the animals before them. The birds
were of many and bright colors, some were blue. The wild turkey
was among them and they were instructed to tell it not to fly easily
like the others. They were told to tell these birds that their food was
to be the different seeds on the mountains and the plains. And all
these animals were sampled for food after they had been given life.
Again Tatiku asked what remained in the baskets, because she found
things there that were thorny, Tsichtinako told them their names.
They were the various cacti and were said to be very good for food.
But Tsichtinako explained that most were intended for animals to
eat. All these were planted as before and tried for food, and they
found that some tasted good, stP’ine, icht, ya’tp, ited’on. After
they asked again what was left, Tsichtinako pointed out to them that
there were still fish, water snakes, and turtles, of which there were
many kinds of each, They gave life to them as before and told them
all to live in the water as instructed. Tsichtinako pointed out several
that were to be used for food. They tried them all for food, and they
found that some were good, and others poor, but offered prayers to
all and gave thanks to Uchtsiti. So it happened that many animals
came alive in the world and they all increased.

% Identified a8 western redtall hawk (Bufeo barealis calurus; Oassin) ot Acoma (White, 1042); ag Swain-
son and Ferruginous roughleg at Sanfo Domingo (White, 1035, p. 204), and as sharpshinned hawk (de
cipiter veloz, Wilson) at Santa Ana (White, mg.),

1 Identifled at Acoma as western goshawk (Astur airfeapillus strintulatus),

1 Identified at Acoma as sharpshinned hawk (White, 1042).
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ORIGIN OF THE IVIL SPIRIT

When Tsichtinako was instructing Iatiku and Nautsiti, Tsichtinako
coutioned them to be always very carcful in handling their baskets.
They were very carcful for a while but they soon became too anxious
to give life to what was still in their baskets and they became careless,
When Iatiku and Nautsiti were giving life to the snakes and fishes,
in their eagerness they dropped an image from a basket to the ground,
They did not know this had happened, nor did Tsichtinako. T'he
image came to life itself, and with power of its own. It came to life
in the form of a serpent, like the rest of the snakes. The two sisters
noticed a strange snake among the ones to which they had given
life, but they only stopped long enough to ask each other, “Did we .
give life to that snake?”” and paid no more attention to it, as it looked
like the others. This was the snake that was to tempt Nautsiti.

Now Nautsiti spoke to Iatiku, who had used more of the seeds and
images from her basket, and said she wanted o chance to give life
tomore of her images. Tatiku replied, “T am the older, you are young-
er than I,” but Nautsiti said, “We should both give equally because
we were created equally. Is it true that you are the older? Let us
try each other! Tomorrow, when the sun rises, let us sece who is
going to have the sun rise for her first.” But Iatiku was afraid that
her sister was going to get the better of her in some way. She knew
& white bird that was named sho’cka ® (magpie). She went to it
and asked it to go on ahead into the east, where the sun was to rise,
without resting or cating. There it was to shade the sun with its
wings from Nautsiti. The bird went as instructed, for it was very
strong and skillful. But, while on its way, it got hungry and it passed
a place where a puma had killed & deer. Here, although it had been
instructed not to stop, it stopped and found a hole in the side of the
deer where the intestines were exposed. The bird put its head into
the gash to eat, and as it did so it got blood on its back and wings
and tail, and it flew on not noticing that it was stained from the
blood. Finally, after a long time, the bird reached the east where
the sun was ready to rise and it spread its wings on the left of the sun,
making a shade in the direction of Nautsiti. So the sun struck
Tatiku first and she straightway claimed to be the older. And Nautsiti
was very angry for she had hoped to win. Iatiku, who did not want
her sister to know anything about the trick she had used, whispered
to the bird when it returned from the east, telling it not to say any-
thing, and she also punished the bird for disobeying her. She had
told it not to stop to eat on the way to the rising sun, but she knew
that the bird had stopped for it was all' dirty with blood. So she
said to it, “For stopping and eating you will not know from now on

1 Cro~'k’alya, Banto Domingo (White, 1935, p. 206); cro’wakalys, Santa Ana (White, mns.).
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how to kill your own meat. You will not be a hunter, you will eat
what others have killed and left, and most of the time you will eqt
what is spoiled. Your color also will be spotted from now on, you
will not be white as you were at first,”

" The two sisters were now thinking selfish thoughts.® Nautsiti
schemed to get the better of her sister. She often wandered off,

meking plans to outdo Jatiku, but Iatiku watched her and noticed -

everything, She saw that Nautsiti was falling away from her and
was not happy as she used to be. JTatiku also noticed that Nautsitj
was becoming solitary and that she would wander off alone. Iatiky
tried to comfort her and asked her why she had changed. '

A long time before this Tsichtinako had told them that Uchtsjti
forbade them to think of having children. In due time other humans
made in their likeness would be borne to them. But one day Pishuni,
the snake that had come to life of itself, met Nautsiti and said to her,

“Why are you lonely and unhappy? If you want what will make you '

happy, I can tell you what to do. You are the only one on earth
that is lonely, You and your sister do not like each other, If you
bore someone like yourself, you would no longer be lonely. Tsichti-
nako wants to hold baclk this happiness from you. TUnless you do as
I tell you, you will have to wait a long time.” Nautsiti asked Pishuni
how she could do this, and the serpent replied, “Go to the rainbow.,
He will meet you and show you what to do.” Nautsiti thought it

would be well to do what Pishuni said. Soon after she was sitting.

alone on a rock when it rained. It was very hot and the rain steamed
on the hot ground. Nautsiti lay on her back to receive the rain,
and the dripping water entered her. This was the work of
rainbow, and she conceived without knowing what had happened.
Some time after, Iatiku noticed that Nautsiti was pregnant. After
a time she bore twin sons, Iatiku helped her sister to take care of
them. Tsichtinako came back to them and asked, “Why have you
done this without my instructing you? Uchtsiti had forbidden you
this.”” Tsichtinako left them angrily, saying, “From now on, you will
do as yousee fit. I will not help you any more because you disobeyed
your father.”” But instead of being sorry, the two sisters felt happier.
It happened that Nautsiti disliked one of the children. So Iatiku
took this one and cared for it. |

Because they had committed a sin, their father called Tsichtinako
away from them. But they lived happily, and the children grew up.
After along time Nautsiti said to Iatiku, “We are not happy together.
Let us s}.mre what we have in our baskets and separate. I still have
many thmgs.. ‘These animals in my basket, these sheep and cattle I
will share with you, but it is understood that these animals will
demand much care.” Tatiku answered that it would be too hard a
task to care for them and that she did not want her children to have
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them. Nautsiti also pointed out some seeds and told Iatiku to
take some of them. They were sceds of wheat and vegetables. Naut-
siti knew also that these were going to be hard to raise, but she wanted
to share them with Iatiku. But Iatiku again did not want them for
her children. In Nautsiti’s basket, too, there were many metals,
She offered to share these, but Iatiku did not take any. When
Nautsiti had looked this far into her basket she found something
written (ti’thydtrani), Nautsiti also offered this, but Iatiku did not
want it. Nautsiti said, “There are still many things that arve very
good for foods in my basket but I know that all of these things will
require much care. Why is if, sister, that you are not thankful, why
do you not take some of the things L have offered? Iam going to leave

" you.  We both understand that we are to increase our kind, and in o

long time to come we shall meet again and then you will be wearing
clothes. We shall still be sisters, for we have the same father, but
I shall have the better of you again. 1 am going away into the East.”
Tatiku, did not say where she would go. She thought she would stay
where she was. So Nautsiti left her, taking the child she loved with
her and leaving the other for Iatiku.

So Nautsiti disappeared into the Kast, while Iatiku stayed on and
became very sad. She said to the boy child who stayed with her,
“We shall live here with everything that our father has given us.”
They lived together for a long time and when he grew up, he became
her husband and she named him Tia’muni. Tatiku bore many
children and she named the first for the clan of her sister—the Sun
clan, Now Iatiku had her own power. She did everything in the
way she had been instructed; she took the child the fourth day after
birth to pray to the sun, as she herself had been taught when she came
into the light, and she put some pollen and some sacred corn meal
into the child’s hands, She taught this to every child that she bore

-after this. And the brothers and the sisters all lived together and

they all began to increase. Iatiku was the mother and ruled.
Whenever a girl was born to Iatiku, she gave it a clan name. The
first clan mothers in order of birth were as follows:

Sun clan, oshach hano; named thus because Tatiku was still grieving over

Nautsiti who had named herself of the Sun clan.

Sky clan, hoak’s hano.

Water clan, tg’its hano.

Badger clan, dyup! hano.

Tire elan, hakanyi hano. :
After naming these, she thought she would name the rest after things
she had brought to life; so the next in order were named:

Antelope olan, ku’uts hano,

Deer clan, dighni’ hano.®

Bear clan, kohaiya 2 hano.

Wivnve (Bons, 1928, pt. 2, . 280).
#® k*wa'ya (Boas, 1928, pt. 2, p. 202),
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She did not give her own clan name, Yaka hano, Corn clan, as she
wanted to be kept apart, so she divided it as follows:

Red corn, kiighnish yaka hano,
Yellow corn, kiitichnish yaka hano.
Blue corn, kaiskkush yaka hano.
White corn, kishiish?! yaka hano.

The next clans in order were:

Oak clan, hapani hano.

Squash clan, tinyi’ hano.
Roadrunner clan, shaasks hano.
Eagle clan, dyami hano.

"Turkey clan, tsina hano.

isthe (?) clan, isthe 22 hano.

(These are the only clan names mentioned in the myth, though
many other clans later came into existence, as for example the Parrot,
Snake, Buffald, and Ant. These were not descended from daughters.
of Tatiku.) '

Now that Tsichtinako had left her, Tatiku wished for other rulers,
50 she made the Spirits of the seasons, There was still some earth in
her basket. She took this and gave it life in the same way as before,
First she made Shak’ake,® the spirit of Winter (ko'k®) (pl. 3, fig. 2).
To him she said, “You will give life to everything in the winter time,
You are to be ugly and ferocious. You will not live with us, go to a
distance. You will live in North Mountain, and I shall give you your
costume.” '

Next she gave life to Morityema, the spirit of Spring (ti‘cha)
(pL 1, upper left). To him also she gave a costume which was ugly,
and she sent him to West Mountain.* She next made Maiyochina,
the spirit of Summer (kashai’t!), and sent him to South Mountain
(pl. 1, upper right). And finally she gave life to Shrui’sthia,® the spirit
of Fall (haiya’tsi),”® and sent him to East Mountain (pl. 4, fig. 1).
All these creatures were ugly® and not in the likeness of the children
she had borne. She thought, “Now that I have placed strong rulers
in each direction, each will order the earth in turn,” and she instructed
each one where to work and how. The spirit of Winter she told to
bring snow; the spirit of Spring was to warm up the world; the spirit
of Summer was to heat the world, giving life to vegetation. The
spirit of Fall was not to like the smell of plants and fruits, so he was to

%! Archale term for white now used at Acoma only ceremonislly, chimiits being the word commonly used.
At Santa Ana, kiishish is commonly used.—L. A, W.

#2 It has been called Mustard or Tansy Mustard.

% Ca'k’ak* who lives on North Mountain (Boas, 1028, pt. 1, p. 283) and sends snow.

% At Laguna .M‘o"r.i'rvaml lives on the mountain of the nadir (Boas, 1928, pt. 1, p. 283).

% Laguna, cui'siyai (Boas, 1928, pt. 1,p. 283); Santo Domingo, crul’simana’wi (White, 1035, p. 32).

® These names for the seasons correspond with the Santa Ana terms, except for Fall; the Santa Anaterm
i3 sto'na (White, ms.), '

1 Informant'snote: The rulers of the Mountains look flerce, different from the katsina. Shakaklookslike
aboss. Bhrulsthia isnot a very good fellow. He brings soot and rubs it on the faces of people.
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work to get rid of the smell by ridding the world of plants. And
Iatiku told her children that they were to depend on these spirits and
were to pray to them in their various directions, for moisture, warmth,
ripening, and frost. She taught them how to pray to the spirits, ex-
plaining that each would require certain prayers and prayer sticks
before they would answer,

Now when this was done, Iatiku gave life to the other spirits she
was going to believe in. With dirt from her basket she gave life to
the katsina. The first she named Ts’its’anits® (pl. 1, lower left)
(no female was made for this first one) ; the others as she created them,
male and female, she named Kuashtoch # (sticking up), so called
from feathers on one side of the head (pl. 1, center right); Kuapi-
chani,® “Divided,” so called because one side of his face is yellow and
the other red (pl. 5, fig. 1); Wai‘osh #  (duck), He'mish,* Na'wish #
(pl. 6, fig. 1), Kohaiya * (bear), Kakuipg,® Gomaiowish 3 (messenger),
Mo-ots,” Ahote, and, finally, Cha’koya ® (pl. 7, fig, 1), who is a great
hunter. She called Tsitsanits to her, saying, “I am going to give you
your costume. You are very handsome; but you will have a mask
which will make you appear different from humans.” Iatiku made
this mask (shpi‘ts®) out of buffalo skin. (All masks are of buffalo
gkin.) She made it to fit the god and then colored it with colors from
different earths. She also put different feathers on it. On the head of
the god she put this mask and arvound his neck a wildeat skin, She
then painted the god’s body and gave him a skirt, belt, and moc-
caging.  She put cords on each wrist and dyed buffalo skins on his arms.
On his calves with cords she bound spruce branches. When she had

# “Big teeth,” or ‘“The whipper.” Ha whips the children when they are initiated Into the kachina cult.
This kechina is reported from Laguna but not from any other Keresan pueblo, {(Sce White, 1032, pp. 72-74,
79, pl. 10, b; 1042; Boas, 1028, pt. 1, p. 279; Parsons, 1920, p. 100, lg, 10; Gunn, 1917, pp. 127-13%.)

# Reported from Acoms and Laguna but from no other Keresan pueblo. A full compesuny appears in
dances, (See White, 1932, p. 75, pl. 4, d; Boas, 1028, pt. 1, p. 279; Parsons, 1920, p. 100.)

1 A full company of Koani‘tacnyi appears in dances (see White, 1032, p. 75, pl. 4, b) Unreported from
any other Keresan pueblo.

# A full company of Wal’oca appears in dances at Acoma (White, 1932, p. 75, pl. 4, f.). Duck katsina are
found in most, if not all Keresan puacblos.

 Jemez katsina (see White, 1032, p. 75, pl. 5, d.).

# Informant’s note: Before going to work in their fields, Acoma people call upon Nawish to help them.
Nawish guard the fields. At Wonimats Nawish aro themselves farmers.

A full company of Na*'wlic appears at Acoma (White 1922, p. 76, pl. 2, ¢.), T'his katsina Is found in most
Kerosan pueblos.

 Thisis the first time Bear katsins has been roportod from Acoms. He is found at Santo Domingo
(White, 1085, pp. 107, 111) and at Cochiti (Goldfrank, 1922, p. 112).

% He appears at Acoma today In the “Fight with the katsina.” ¥alives on the south side of the Acoms
mesa (White, 1932, pp. 7¢-80, pl. 2, /). Unreported from other Keresan pueblos.

% Gomalowish are to be equated with tho Koyemshi of Zuiii (Parsons, 1018, pp. 182-188; 1020, pp. 101, 103).
(Beo White, 1032, pp. 79, 80-01, 130, 144, 148, pl. 10, b; 1042; Parsons, 1920, i, 16; Boas, 1028, pt. 1; p. 272.)
'gheg hiavo been reported from 8ia and Santa Ana (White, mss.), but not from Santo Domingo, S8an Felips,

ochiti,

8 Moki or Hop! katsina, A full company appears at Acoma (White, 1032, p. 75, pl. 10,/). Reported at
Laguna (Boas, 1928, pt. 1, p. 270), butt not from other Keresan pueblos.

# They are the best moceasin malers; mon call for them when making moceasins (Informant’s note).

A full sompany of Te’akwiya (Whito, 1032, p. 75; pl. 8, a) come out at solstice ceremonies. Tobeldentified
with Chakwena of other puehlos,—E, C. P,
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completed this costume Iatilu said to Tsitsanits, “You see that I
have created many other gods. I have appointed you to be their
ruler. You will initiate the other gods.” And she gave him blades
“of yucea plant with which to perform this initiation.

Then Iatiku took more dirt from the basket and gave life to Ko-
pishtai’ya and his wife.® Iatiku said, “You look ferocious so you will
have to live in a different place.”

Then Iatiku turned to Tsitsanits and told him, “You are going to
be chief of the katsina and will rule over them. Take them with you
to Wenimats,® west and south of here. [This place was described as
a place where there was a lake with weeds growing in it and under
this lake is Wenimats,] There is where you are going to live. Bring
happiness to my people. Whenever my people want you they will
send you hachamoni # (prayer sticks).” So Iatiku made one so
Tsitsanits would know it, and made one for cach kind of katsina so

each would know his own prayer stick. "When they [the prayer sticks].

were sent they [the katsina] would have to answer.

After giving all the prayer sticks, Iatiku told Tsitsanits to make
a song of their own which must be very pretty so as to give happiness
to her people. So this is the way Iatiku sent them to Wenimats
and told them to wait for their prayer sticks from her people and
to be always prepared to come. “Your people and my people
will be combined,” she said. “You will give us food from your world
and we will give you food from our world. Your people are to rep-
resent clouds; you are to bring rain, you are to rule the summer
clouds.” Tatiku told them to take along animals as they would also
be permitted to be hunters. Iatiku then took up the basket of corn
meal, pollén, tobacco, and prayer sticks, and made the road
open for them four lengths (long distance) to Wenimats and return
by which they could come back when needed, Then she gave Tsit-
sanits the basket. v

Kopishtaiya remained, and Iatiku turned to him saying, “ You are
to be separate from the others.”” He was given the same sort of
instructions and prayer sticks and told to go east to Hakuoi’kiichah#,®
to the place where the sun rises. “You are going to represent and
rule the winter clouds. My people will pray to you to obtain bravery
and long, healthy life. In the winter time my people will send you
prayer sticks.” Thus she spoke. '

% At Acoma this'term (K'o-slctal’ya) refers to'(1) & health and strength-giving superriatural and to (2)
masked impersonations of these supernaturals who appear at Acoma in the winter time. In no other
K?reS[m D,ucblo are these spirits impersonated so far as is known, In Keresan pueblos other than Acoma
ﬁwnigtf;)vn Seemms to be'a generic torm for benevolent spirits. (See White 1932, pp. 79, 80-88, pls. 8, b,

 a; 1042,

1Tn Keresan mythology We-nimatst is the home of the katsing and 1t is located “‘out in the west.” (See

Whilt;a 2’:.197332, Dbp. 09, 142; Boas, 1028, pt. 1, p. 277; White, 1032 a, p. 24; 1933, pPD. 173, 175; Dumarest, 1919,
pp. 8 .

i1 See White 1932, pp. 125-120.
1 Cf. koal'k'te*, Boas (1928, pt. 1, DD, 284-285),
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After Tatiku had instructed Kopishtaiya she gave him the basket
with pollen, corn meal, tobacco, and prayer sticks. She made the
road four lengths to the east and return, and told them to make their
home at Hakuoikuchaha. So this is the way Iatiku placed the rulers
of the clouds to whom her people were to pray.,

After this was done Iatiku was thinking of leaving, so she told her
people, “Now you are going to make homes here.” So when she
spoke the words, “‘nan® is’the 1’chin,” # there grew up all of a sudden
a house. Tatiku told her people, “This is the kind of a house you are
going to build to live in.” So her people started to build one of their
own, using this as a model. Iatiku gathered some rocks and dirt for
them and sticks, All of them grew and multiplied till ready for use.
So they made a town. Iatiku laid out the plans for the town and
loid out the plaza. After this was done, she started to instruct her
people. She called the first man who was born in the Antelope clan
and said to him, “You are to be Tiamuni # and the father of the
katsina.® You are the one to welcome them when they come.” So
Iatiku made him a ya’paishini* (altar), the first one to be made.
So Tatiku said, “Let us try and see if everything works all right.
We will call the katsina.” So she taught the people how to make
prayer sticks and taught them the prayers. It took 4 days to make
these up. They were instructed to bring all their prayer sticks to
the altar of the Antelope clan (pl. 3, fig. 1) and place them in a basket.
They had four baskets full. So all of the Antelope clan took these
baskets and offered them to the katsina and asked them to come.
They took them to the west and buried them. In praying they make
four motions so as to cover the four lengths of the road. After this
was done, the prayer sticks all went to the katsina., Then Tsitsanits
took them and told cach one of the katsina they were called to visit
the people at Shipapu (where they still were). So the katsina prayed
to the clouds with these same prayer sticks, and they smoked the
cigarettes that were in the baskets so that clouds would come into
them, Tsitsanits told Gomaiowish to go back to Iatiku’s people and
tell them that they [the katsina] were coming on the fourth day.
“We are going to bring them provisions and corn,” he said. So the
Gomaiowish went.

When he got to Shipapu, the Antelope chief met him and he received
the message. CGtomaiowish left and Antelope chief told all the people

“ Maaning of nano unknown. {is’ths suggests the Acoma pronunciation of Dios, yo'cthi (White, 1032,

b m)f al’teln means “house” at Santo Domingo (White, 1935, p. 9), also the wooden slat altar, Com~
pare pl. 16.

4 Boa White, 1042, '

19;'2'1‘110 cl;OiQuo at Acoma today is the head of the Antolope clan and the “father of the katsina” (White
) D. 41),

4 At Acoma and Laguna the woodon slat altars of the curing sooietios are called yapaleini (White, 1632,
D ,109’ ftn. 1) or ya*/palet'ny! (Boas, 1028, pt. 2, p. 61,1 .10). Among eastern Keres the meal-and-pigment.
baintings are so called; the wooden slat altars, ai‘tein (White, 1042; 1035; ms,, pp. 11, 161). '

“ 8be White, 1041 s, for the ritusl of delivering and recelving o message from the Gomalawlsh.
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the message that he had received and said that everyone was to expect
the katsina on the fourth day. So Iatiku told her people, “Let ug
also prepare to welcome them with our food.” So she called for 5
tribal hunt. Everyone who killed anything prepared it in his own

- home the day they expected the katsina to come. So it really hap.
pened that they came that day. They came in a cloud and every-
thing (food, etc.) was brought. Gomaiowish was in the lead and
told of their approach.

When they arrived they were met by the Antelope clan chief.® §o
the chief pointed out to them the different places they were to dance
on the plaza: First on the north side, then west, then south, then east
gide. After the katsina finished the four dances they were brought
inside where the altar was to rest. At this time there were no kivas;
they were just trying out. The people were much interested in the
katsina and were very happy over the visit. The katsina had their
own songs. - So the people were instructed to take food to the house
where they were but they were not allowed to enter the room, only
members of the Antelope clan, who served them were allowed to enter.
This was at noon. In the afternoon, after each dance, the katsina
gave the people presents of the food they had brought. Among the
presents given out were throwing-sticks (bow and arrows had not been
made yet), clothing of the katsina (not masks). Before the katsina
left, Gomaiowish announced that the katsina did not wish to leave them
entirely and told them to take their presents and use them for any
dance that they wanted to put on, in the town (for happiness). So
before they left they stripped, all except their masks, and gave the
people their clothing as presents. (The Acoma still do this when they
finish dancing; as a rule they distribute their costumes to their near
relatives.) :

So the Antelope chief bade the katsina goodbye and they left.
Tatiku said, “So far all is well but there are some things needed yet.
We have no sacred place, we have no kaach® (kiva).” Iatiku said,
“this is the way I emerged, so I guess we will make a house in the
ground, which we will call kaach. This will be the sacred place for the
katsina when they come.” (The kivas were round at first, now they
are square. At the foot of the mesa where the old town was all washed
away the kiva was round.) '

- When they began to build the first kiva, Iatiku told Oak man that it
must be done in a certain way. Then she told him just how it was to
be done. The whole kiva was to represent Shipapu, the place of
emergence, though in ceremonial language it is called mauharo kai®
D: ;‘;gﬁglz;%%?y in all Keresan pueblos (excopt Laguna) by the cacique (see White, 1935, p. 05

# The head kiva, - (Cf. White, 1933, pp. 30-31; Boss, 1028, pt. 1, a'atet
3 ., H .1, 1. 208.) Among eastern Xeres the k'a’atc’
Is called tci~kya (White, 1935, p. 11; 10328, p. 18) ¢

8 Informant 1§ explaining that mauharo s the ceremonial word for kiva, k’aatot the ordinary word;
kai means house.
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(the dark underworld where the Sisters were found; Shipapu is the
upper part of the place of emergence where there was some light).*

When they built the kiva, they first put up beams of four different
trees. These were the trees that were planted in the underworld for
the people to climb up on. In the north, under the foundation they
placed yellow turquoise; in the west, blue turquoise; in the south, red,
and in the east, white turquoise. Prayer sticks are placed at each
place so the foundation will be strong and will never give way. The
walls represent the sky, the beams of the roof (made of wood of the
first four trees) represent the Milky Way, wakaiyanistiawl’tsa (way-
above-earth beam). 'The sky looks like a circle; hence the round shape
of the kiva. ~

The medicine man was instructed to make a fireplace inside the kiva.
This fireplace is right under the ladder and is called kohaiya (bear)

PraurE 2.—Diagram.of kiva, showing fog seats,

(fig. 2, A). In front of the fireplace is tsiwaimitiima (another-altar-
placed-under). - It is a hollow place in the floor in which an altar like
the one Iatiku first made is kept. Itis covered with a board (fig. 2, B).
The chianyi are the only ones who are allowed to dance on it. It
gives out a hollow sound.” Iatiku said that whenever a medicine
man wanted to get more superhuman power for himself he was to
dance and roll over this altar.

The ladder (fig. 2, C) represents the rainbow (kastiatsi).

On the north is.a hollow dug-out place that represents the door of
North Mountain, East Mountain, West Mountain, Sun and Moon

¥ The opening into the upper world through which the people passed when they ‘“camoe out” is usually
referred to os Shipapu (efp’ap*y, Laguns, Bons, 1928, pt, 2, p. 1, 1. 1), . But, strictly speaking, Shipapu s the
DPlace in the fourth world below, inside the earth, where the people were at “the beginning.” The actual
place of emergence is called Gauwatsaicoma (White, 1042), Seo also pl. 10, fig. 1.

¥ 8co White (1032, pp. 31, 40, 73 and fig. 2, p. 73) for the tsiwai‘mitym, “foot drum,” and its uses. Some-
thing quite like this is reported for Zufii (Parsons, 1924, p. 21), among Hopl (Stephen, 1026, pp. 10, 17, 514,

"104), and at the Village of the Great Kivas near Nutria (Roberts, 1032, pp. §8-60; of. Lowis).
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(fig. 2, D). Whenever they pray to these powers (kﬁ&’wa,tsa,iishu'mé,_

“powers that rule’’) they pray into this doorway.
Around the entire base of the kiva are he'#shitd'ndmg (fog seats)
(fig. 2, E), imaginary seats of fog covered with bear skins or lion skins,

(All this is described in prayer.) Spirits are invited in prayer to come
and sit on these seats. Actually, only fetishes are in the kiva; the-
rea] spirits are out in the mountains of the cardinal points. They are
invited to come and to be present during ceremonies, and they are.

supposed to be seated there.

Iatiku ordered that people should always enter the kiva facing the
ladder as soon as & foot is placed on it. ~ When entering or leaving the

* kiva, one should never turn back after starting. This is because when

Nautsiti and Iatiku eame up from the lower world they went on up:
without turning back or without stopping. If anyone turns back, it.

will shorten his life; he will leave his soul in the kiva. If someone

should do this, his relatives will. have to buy back his life by bringing
food to the kiva. When they go to the top of the ladder with the food,.

they call down inside, ¢ Chima!” (Below!)
The ladder must be made of wood of the four first trees of the under-
world. Nautsitiand Iatiku did not know where the pine trees touched,

and they do not know where the rainbow touches, so they call the

ladder “Rainbow.”
When you get down to the foot of the ladder in the kiva, you must
always go to the right and take a seat; never to the left. When you

leave, you must circle round to the right. Never take fire from the

front of the fireplace, nor step into it. Never whistle in the kiva.

All these were the rules that latiku laid down for the conduct of the

kiva,.: .
Tatiku said, “I think someone ought to be the father of the game

animals—shaiya fk # will be his name. His work will be the power

of his songs. 'When he sings and prays to the animals they (hunters)
will be partners to the prey animals.”  She picked the oldest man born
in the Eagle clan because the eagle is a bird of prey. His work was to-
sing the songs with the people when they go out to hunt because he
was the only one to know the prayers belonging to the prey animals.
So Iatiku taught him songs and prayers and gave him an altar (pl. 8,
fig. 1) with which to secure the power of the animals that kill, to come
al_ld be in his people. So Tatiku said, “Let us try it out and see if it
will work out right.” So this chosen man set up his altar and Iatiku
taught him to make prayer sticks to give to the man who was going
on a hunt and taught him to make fetishes representing tho beasts
of prey. So Eagle Man called a meeting at his house where the altar
was, so they could sing the songs that had been taught him. They
sang these songs all night. Early in the morning, Eagle Man gave

# See White, 1932, pp. 101~102; 1942; Boas, 1928, pt. 1, DD. 28-38, 296-208,
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prayer sticks to each man who had been singing anfl tgld him to go
out and pray in the wilds. They were called shaiyai’ky (hunter’s
socioty). They prayed 80 that they would hz.we the power of the
prey snjmals. So the chief of the hunters’ society (the Eagle Man)
started out early the fourth morning to a place he had selected. On
his way whenever he saw tracks of animals, even small ones, he would
take some dirt out of the track, and dung, and place it in a cedar bark
container like a dish. When he came to the designated place he tied
poth ends of the cedar bark with yucca blades. He was going to
scorch the feet of the gamie animals.* Then he made a fire and
scorched the dirt and dung so as to scorch the feet of the animals so
they could not run fast. (This fire is made in a natural way with a
fire drill.) ;

After this to give the signal for the people to come he threw green
branches on the fire to make a smoke. Eagle Man had already told
the men that when they went out to meet at the camp they were to
bring along sacred corn meal and pollen and also to pick up any dung
or dirt from animals’ tracks they passed; so when they came to the
fire they were to throw it in, to help scorch their feet. When they
threw it on the fire they were to name any animal they wished to help
them on the hunt, birds for small game like rabbits; lion, wolf, wildeat,
for deer and large game. So everyone upon coming to the camyp did
this. Usually a high spot was picked as meeting place, so they could
watch and not start the hunt if someone was still on his way to the
meeting place. When all were in camp, the Eagle Man told the peo-
ple, “Now we are going north, west, south or east on a drive, stirring
up the game in the brush.” He advised the men that when they go
on 8 hunt, that when they stop they should pray with corn meal to
Mother Earth, so they would not be injured, or blamed for killing the
animals, Then he selected two men from his clan who were to lead
two lines of men in a wide circle, These lines were to meet at a place
designated by Eagle Man. They were instructed to carry some fire
with them (torches of cedar bark), so that they could signal when the
two lines met.

They were also instructed to observe several rules: When you throw
astick and hit a game animal, if it does not get up, it’s yours. If two
sticks hit about the same time and kill it, the one who says, ‘“shi”
(mine) first gets it. If you hit a rabbit and knock it down, but it gets
up and is killed by another, the one who stops it gets it.—This was
to avoid any argumont on the hunt for small game.

# Comparo the Santa Ana talo about a man who got power from s witch to kill a deer, The hunter put
the sholl given him by the witeh In the deer’s tracks and parformed a ritual. When he caught the deer “‘its
lags wore soorohed up to his knees and whon they ato the:ment it tasted llke it had been smoked. The
Calyaik* found out about the way this man had killed his deer, and made him quitit, They took his shell
away from him and destroyed it. Thoy say the Navahos and Oomanches used to kill deer like this.”
Comparo First Mesa hunt fire (Stephen, 1036, pp. 1006, 1024, fig. 501).




EXPLANATION OF PLATES

(These plates have been reproduced from water color paintings by an Acoma
Indian. ‘The colors of the originals are described in the explanations.)

PraTe 1
Acoms katsinas

Urpen Lerr: Morityema, ruler of West Mountain, Eagle-feather prayer stick
and topknot of parrot feathers; circle represents a blossom with colors of the
four directions; snout of wood with rabbit fur; collar of erow feathers. Green~
ish btue (turquoise) color of West Mountain and of Spring,

Urrer rieET: Maiyochina, ruler of South Mountain. Red is the color of South
Mountain; green represents summer crops. (Impersonator looks through the
mouth, not the eyes.) Rabbit fur around snout; parrot-feather topknot;
turkey-feather rosette with fan of eagle feathers; owl-feather collar ; blue yarn
over forehead.

Cenrer rEFr: Oshach Paiyatiuma, Sun Youth. Parrot feathers; three squash
blossoms; median line is the trail over which Sun goes; blue for sky; striped
quarters for the rainbow around Sun; eagle-feather earrings; buckskin thongs
are to fasten a spruce-twig collar.

Center rigar: Kuashtoch katsina. Green, the color of mountains ; terra cotta
forehead and back; two eagle feathers, one parrot feather; squash blossom of
gourd or yarn; blue yarn on forehead with abalone shell pendant; spruce collar.

Lowsr rmrr: Tsitsanits, Katsina chief. Green for sky; yellow for earth; black
for night; topknot of breast feathers of parrot (every katsina has this); at back,
eagle feathers spread out like an eagle’s tail; horns of wood to represent buffalo
horns; red yarn; eyes are balls of stuffed buckskin painted white; slits under
the eyes for the impersonator to look through; teeth of corn husks; beard of
human hair; fox-fur collar.

Lowsr rremr: Shurachs, Corn clan katsina, Black because he is a fire maker
and is smoked up; spots are the direction colors ; turquoise earrings; cotton
sash (paniu) around neck; designs suggest katsina heads. (Since the katsina
are secret, they do not picture them entirely, Here only the shape of the
head is indicated; in pls, 11, figs. 2, a, and 6; fig. 2 only the eyes.)

PraTe 2
Acoma, viewed from the roof of the Convento
Prame 3

Frmm‘z 1. Antelope clan altar. Osk crooks (brown) with eagle feathers
(white with black tips); turkey feathers (white with black tips) on end of hook;
masks, left to right~—(1st) Shuma’ashky, (face green, rest brown); (2nd) Ahote
(black, ears blue); (8d) Gomaiowish (brown on green base); (4th) Kuashtoch
(face blue, features and cap black, base green); (5th) Gaupakta (brown with

green cap); medicine bowl (outside brown with black edge, inside white with
brown lines); stone points (gray),
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Ficure 2. Shakak, ruler of North Mountain. Crest of eagle feathers (white
with black tips); blue for sky (right side of mask); yellow for earth (left side of
mask); collar (light brown) and rosette (black and white) of owl feathers,
Mouth outlined in green.

Prars 4

Figugre 1, Shruisthia, ruler of East Mountain. Eagle-feather prayer stick (black
and white); parrot-feather topknot (red and green); biue yarn over forehead
ending on either gide in brown earrings, with tassels of turkey feathers, blue
tipped; mask, black (for night); and white (for the East); lower edge brown.

Figurn 2. Tsiukiri, father of the Kopishtaiya. Turkey feathers (gray with
white and black tips) as earrings and back of mask; parrot-feather topknot
(gréen and red); slanting line (red) represents the direction of the southeast
that Tsiukiri followed when sent away by Iatiku; the short line joining it (red)
is the straight East-West direction; the spots (green, red, blue, orange, and
white) are direction colors; the background is black because the Kopishtaiya
are night spirits; turkey tracks (white) in the snow make it easier to track the
turkeys, so are lucky; fox-fur collar (gray); eyes and mouth outlined in red.

Prate §

Freure 1. Kuapichani katsina. Wearing full katsina costume; eagle feathers
(white with black tips), stick (black) with humming bird (red); parrot-feather
topknot (red and green); ears (brown) painted as usual the color of the forehead
(brown); spruce collar (green); turquoise earrings; abalone-shell pendant;
coral necklaces (red); black torso and white lower body represent night and
day; arm bands of buckskin with spruce (green); green buckskin belt_;; kashpa
(black and white), ceremonial sash with tassels; hotsini (white with black
border), ¢otton kilt; in right hand gourd rattle (quartered in orange, re'd, green,
blue); in left hand flute (striped red and white with zigzag dee'ugn in green,
black, and white) with gourd (center, orange with cross; edge, white with green
design) on the end; garters (blue) with turtle-shell rattle (brown); moccasing
of buckskin (white with red toes). _ )

Fraunw 2. Hachamoni kaiok (broken prayer stick), The face (yellow, hair
black with white feather on top) represents Iatiku; the feathers are eagle dovivn,
and under them is cotton; body brown; first necklace, shells; second, coral; third,
coral beads with three abalone-shell pendants. ) .

Ficurn 3. Koshari. Hair (black) tied with corn husks (yellow); earrings (black)
of lizards; necklaces of dried apples (brown) and of rabbit skin (white and black);
shoulder straps, bracelets, and anklets of spruce (green); girdle of buﬁalo—hoo_f
rattles (black); turtle-shell rattles (white with black markings) on knges (ordi-
narily they are worn behind the leg but Koshari wears them wrong in front);
feet painted (in black) to represent moccasins.

PrAaTE 6

Freuen 1. Nawish katsina. Eagle feathers (white with black tips); parrot-
feather topknot (green and red); forehead brown edged with blue yarn; face:
painted with colors of the directions: orange (background_ of face?, the earth:
yellow (stripe at upper right), the Sun; green (center s}”,npe at. right), wa.t_er,
blue (lower stripe at right), the sky. The terraced design (white efiged with
red) represents a field; red yarn around mouth; lower edge of mask with thongs
for fastening, brown. A spruce collar will be worn. . N

Ficure 2. Kopishtaiya. No special name; referred to merelj.r a8 'the one who
carries elouds on his head.” Hennati, cumulus clouds .(Whlte with tna'ngular
black marks and edged with red with dependent black lines) ; black horizontal
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ACOMA, VIEWED FROM THE ROOF OF THE CONVENTO.
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PiGuR® 1.~Plan of Acoma, I, Rainboiy (Xastlatsh) irail, by which the eople first enlered Acoma. 2, Ladder irafl. 8, Clifl trail (very steep).
used always), 8, Ladder erack trail, 7, Burro trail. " Black line, hig cliff; dotted

4, Sand trail, 4, Orack trail (uot

ling, edge of mosa, second cliff (low). .A-FI, Places where katsina dance. J, Place where

d&n{):ers Pmés)i G L,QM, Cisterns for drinking water, N, 0, Cisterns for washing, blastering, ote. Honses have rock foundation and the first floor is of rock. From there up,
. tdobe, P, Chureh, @,

Cemetery. R, Convento. 8, Corral where butros were kept. T, Komaxira mesting house buil by Bpaniards.
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