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“INSIDE THE FENCE";

THE SOCIAL BASIS OF PRIVACLY IN NABENCHAUK?

Leslie K. Havieano
John B. Hlavirann
Autralian National University

1. The guarded privacy of peasant life has long been a common-
place of European folk wisdom and is well-established in social
theory as a principle element in the potion of wadition, The privacy
-—and inaccessability— of the peasant has been the object of
strafegic manoeuvre by colonial policvimakess, revolutionary cadres
and agens of political and econemic developruent. Currest sociolos
gioal and anthropological secounts of Mediterranems. Latin American,
Asian and African peasantries revolve around the same axis, Through
all these theories of society, both pragmatic and academsic, run two
competing images of peasants, coloured by the positive and negative
aspects of privacy.

One portrait of the peasant shows him to be narrow-minded,
distrustful, mean and guarrelsome, having only slightly more wse
for his neighber than he has for a stranger, a thorough unbelisver
in the concept of the public good, an “amoral familist™ whose
social ethics stop at his own front door. Peasant privacy in this
picture is but another face of selflish ignorance, Competing with this
unappealing fellow is the sturdy, selferellant, openhearted salt of
the earth, the unhurried bishander of nature's forces, whose elemen.
tal skills protect him from the vagnries of modemn civilization, Peasant

A versiori of this paper was originally presented as 3 contribution to &
symposiumy on the Public/Private Dichotomy, #a tha Research School of
Social Sciences, Australian National University, in September (978, We are
indebted to 8. 1. Benn for ki invitation to consider the s fnvolved,
and to Rodney Needham for his erftical comments,
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privacy in this view is the natural outcome of thoroughgoing
independence.

However we choose between these bwo images, a5 soon as we
begin to regard being peasant as somehow a feature of culture,
we set foot upon a path which will bring us to the absurdity of
saying, in essence, that peasants are people who act in this particular
way, and who, therefore, tend to filt this particular social niche.
Looking at peasanty as bearers of a particular culture style tempts
us to think of them as people left behind by the continuing develop-
ment of the society around them. Prasants then are those rural
people who somehow failed to change at the same rate as evervone
else, people who remain rural in an urban age, remzin farmers in
an industial ers, remain devoted to witchcraft in the midst of a
scientific revolution —in other words, peasants are inert social
elements in 2 universe of movement, and their ineriia, therefore, is
a property of themselves and not of the structure of the universs,
Thus, development agencies set about looking for ways to motivate
peasants to change and wondering how to overcome their cultural
predisposition to stagnate.

In our weork in a Mexican Indian village, we ioo have heen
struck by the extreme privacy of social life. Zinacanteces have a
well-deveioped respect for self-reliance and the security it brings, a
deep distrust of relations with outsiders. Ome can, in the village of
Nabenchauk, and, indeed, in many sinall farming communities around
the world, track a constellation of behaviors that monitor interaction
between people, that limit cooperation, and that otherwise isolate
socisl units, of varying dimensions, from one another. We have
sought in our research first to characterize this constellation of
behaviors in Zinacantan. (And note that our characterization —that
Zinacantecos are extremely private people— is open to dispute: we
ourselves, often feel life in Zinacantan to be peculiarly exposed and
constrained, as if one’s every move were subject to scrutiny, were
1aking place in public.} Second, we have tried to discover, in the
social structure of the village, in its economic and political history,
and in the heliefs and understandings of its inhabitants, the sources
and concomitants of this constellation of behaviors, To characterize
and understand Zinacanteco social life does one begin with an
ideclogy of privacy —with a "peasant world view'— and trace the
shoots of this reot idea out into the social relations among people?
Or does one begin with the complex relations between the social
institutions of peasant life, and the material conditicos which people
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faterpret in termd of an ideclogy of privacy and atomism? Frally,
from this work, we have aimed to portray peasant social life more
generally, and t0 understand its determinants In this paper we
exploie privacy in one Mexican Indian village — the spatial and
socinl boundedness of households, the debineation of property and
resources, the careful contral of information, the cautious nature of
social interaction. From detailed examples we demonstrate the
relations that obtain between the social units in the villagers’ uni-
verse — relations that form a structure that reproduces not enly the
mstitutions of family and production through which individuals live
their Jives, but alse the ideology of privacy itself,

2. Nabenchauk is one of a cluster of Indian villages known collec-
tively as the township of Zinacantan, nestled in the high valleys of
the mountains of Chiapas, in southern Mexico. The villages of
Zipacantan share an ethric identity signalied by their style of dress
and by their dialect of Tzotzil, one of four Mayan Ianguages in the
region. Zinacanteco ethnic identity is also codified and institution.
alized by a long governing tradition of colonial and republican
Mexico which organized the Indian comununities into civic entitiss
with 2 formal polidical strutture for puiposes of intercourse with
the wider legal and political framework,

Zinscantecos are the descendants of pre-Colunmbian peopie who
lived on the margins of the Mayan civilization, and later as remote
wibutaries on Aztec trading routes. Certainly then as now they were
growers of mnaize, beany and sguash, producers of almost all their
material needs, trading in a small way for specialized commodities,
and providing & surplus for the metropolitan centres. We do not
know, but can suppose, that the social organization of access to land
followed the smme lines of communal patrilineality that lowland
Mayan society developed to regulate production, and the colleetion
of tax and wibute.

The Spanish coniuest reached Zinacantan within five years of
the fall of the Aztec empire, and by the seventeenth century, Zina-
cantecos were paying tribute and organizing forced labor gangs for
their new Spanish overlords, In the later years of the Colony,
and throughout the pre-revolutionary Republican era, Zinacantecos
progressively Jost control of most of their lands. Some became debtor
peons on hacienda estates; others exchanged their day labor for
rights to farm the masginal lands of the ranches carved from for-
merly Zinacanteco lands. The return of freed peons to their ancestral
villages fn the twentieth century, and the tide of demographic
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increase, completely outstripped the gains made *l:.hreugh the redis-
tribution of land to Indian communities. Modern Zinacanteco ?ﬁl"l’!iﬁ!‘&
must rent land, if they are to feed themselves from their awn
produce, let alone to produce a surplus 10 exchange for eash in the
marketplace, In the words of Eric Wolf:

unitive society, surpluses are exchanged between groups of
f}?ﬁ:gg::t:)fegmupst’;’ peasgms, however, are rural cultivators whose
surpluses are translerred to 2 dominant groap of rulers that yses
the sarpluses both to undenwrite its own st;mdard of living and
to distribuite the remainder to groups in society that do not farg
but must be fed for their specific goods and services in turm {Wall,
1066 3).

The social result of the skimming of surplus production by mem-
bers of the urban based society is double. Through it the peasant
is sociaily linked by ties of dependency, whether jural or economic,
to the urban society, ties which may proliferate in a market_ LCONOMY.
And. by this outllow of surplus production, the peasant is reduced
te a subsistence economy &t home. A rural subslstem:le economy
typically produces a pattern in which all hanéa~s.vajiaifl¢.:‘z;n a
household are turned to a broad range of productive activities of
self-sustenance, each of greater or lesser profitability,

Tn numerous ways the social relations among villagers today, and
the customary exchanges which surround and EXpIess them, s}}mr
the ongoing effects of the transformation oE Zinacanieco It}d}am
jnto market-oriented peasants, Social obligations and expectations
once satisfiable only through specific goods and services have bec?me
market relationships, relationships which can accept a gen&ral{zf:d
medium of exchange, such as money, in the place of specitic,
socially yimbedded goods and services. '

For one example, bridewealth in Zinacantan in the recent pa‘si
was payable only in a specific form. in’l’)ig net bags of l'oeé in
specified proportions and amounts. Acquiriog some cff these items
required travel to neighbouring towns. dealings with ':),hcn .pmd.ucem,
and a certain mature expertise in the social and financial aspects
of such commerce, as well as the active support of one"s father,
upon whose wealth a young man had to rely. Today, bndeweal_ﬁi
can also acceptably be paid in cash, which a young man can acquire

through his ewn wage labor. Bridewealth in goods was, by ita var?;
nature, consumable; in fact it had to Be consumed or it woulc'l spoi
and go to waste, Once consumed it was hard to return mg‘;ot tmpal:
sible. but requiring a good deal of bother— and the sotial arrange
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snent it symbolized was sunilarly hurd to wndo. Cash presents no
surh obstacles; it is consumed in a far less direct and specific way,
and it can be borrowed and returned on a moment’s decision.

Sirnilarly, weaving labor appears once to have been a matter solely
of social obligation, the laber piven under certain circumstances
and to certain people without direct or immediate reciprocation —
sister to sister, mother 1o daughter. aunt to niece. As such, it remained
undefined by any specified value espivalencies for the purpose of
sale or exchange, Today, as woven garments find a2 market in the
tourist shops of the cities. women are struggling te determine a
cash value for their labor input. Very young women and widows
today weave for cash the garments needed in the households of
their kinsinen to whom only two generations ago they would have
given them freely,

We may surmise -~and in part this description grows out of an

“anthmpoiogical myth about traditional Middle American societies—

that the ancestors of modern Zinacantecos once inhabited a society
of thoroughgoing communality. Land, the principal resource, was
held communally by the group; production was organized through
corporate groups of kin [Iineages). Moreover, ritual practices were
aimed at securing the wellare of the entire group: each Individual
soul was 1o he in harmony with itself and with souls of ether wmembers
of the domestic group; each house participated in common ritual
with others who shared the same waterhole; the wellbeing of the
whole community was the joint responsibility of ritual practitioners
whose activities were subsidized by the entire population.

But Zinacanteco life, under the management of the Colony, the
Ttepublie, the Revolutionary state and its present descendant, derives
from changed conditions which all conspire te render social relations
somewhat more individualistic, sormewhat more commutable today
than yesterday.

Today, the capacity of the agriculturalist 1o maintain the [amily
by the efferts of the family alove, unimpeded by social ties of kinship
and cooperative ownership which characterize tribal horticulturaiists,
makes of the smalthokler a potential social anarchist. In Zinacantan,
the scarcity of land and the decreased productivity ocrasioned by
land rent a8 a condition of production, have prised the individual
producing household out of its social imbeddedness, leaving Zinacan-
tecos to define and carry out their life choices individually within the
parameters of the market economy and their position in it as illiterate,
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unskilled producers with an inadeguate commiand of the national
language.

Language and dress still set Zinacantetos apant from other Chiapas
peasanis, and there are still religious ceremonies that engage ail
miembers of the municipality and distinguish them from their neigh-
baurs, both Indian and non-Indian, But ethnic identity, for a
Zinacanteco, 1 not snough to sustain commonality of interest not
enough to inspire cooperation or to ensure loyalty, It is more like
a fence by which an individual Zinacanteco can shield himsell from
the outside, thus limiting the social universe with which he must deal.

3. The philosopher S. 1. Benn has suggested that the distinction
between the public and the private can be understood in termns of
dimensions of access, interest, and agency. Herc some preliminary
observations are in order.

1) deress

In Zinacantan, as elsewhere, there are both facts of access (my
honse overiooks vour vard; your fence ig high; I can see the cards
vow're holding; the walls are paper thin) and norms of access (I
avert my eyes from your cards; [ ignore the sounds from next doorj.
in ‘face-to-fave’ societics, when people live close together, it may
be the case that nothing of substance can be ‘private’ ..-that is,
inaccessible. Privacy wnder such circumstances may be only an
elaborate social sham. (One woman with whom we frequently gow
siped in Nabenehauk lived ou a high hill from which vantage point
she commanded a view of the entire willage. Yet she frequently
asked us, feigning ignorance, about doings in our part of town about
which she was undoubtedly well-inforrmed, She pratended to koo
less than she did partly to observe conventions of propriety, partly
to test our own knowledge, and partly to observe and draw inferences
from our ewn fumbling efforts to disguise what knowledge we had.)
The opposite case is also passible: a social systern may permit
invasions of territory seemingly inaccessible in principle. Paycho-
anzlysts, Zinacauteco curers, even jealous lovers, sometimes pursue
peoples’ most intimate, most private, least observable states of mind.
Zinacantecas go to almost pathological lengths to delimic the bound-
aries of access to goods, or to information. The patterns of accesm
clearly index social seams. (A canonical example, in snall social
systems, is the distribution of access to names: who knows, and who
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has & .
]::smhcense & use, and with whom, fu)l names, middle names, family
% patronyms, pet names, nicknames, seeret nawmes, and son on.)

2} Interest

In Zm&?.cantan the relevant contrast is not betwaen private interests
and public inFcrests, but between the competing interests of di:;t::ct
E;U:;;I:; :;fé ass;griabie persons, This is the point of Foster's notion
o amug:Od e tiie. idea that there is only se much good stuff
g S nd, and giving YOU more means less for me; this is 2

i cosmology of human interests. But such cosmology does not
Zi:;:f; t;:lt-gmwn.and szmﬁta;i, from native heads, What people
ndes dlofmtheir own interests depends crucially on what there
::ondiﬁl;ef;a be interested in (as they perceive it), and on the
N that Bovemn access In a contrasting case, the (often
r} ctorical) ideal, in many Australian Aboriginal communities, of
:1 i;a:edhhrammcs and common interests derives from a perception
gha things are repiaceable, reproduceable, and that everyone iz in

€ same boat. {In an Australjan Aboriginal comnmity (whem
have worked, when someone catches 4 {ish, the normal remark ;:?

3
"That means there are some there for me to catch, to0.""}

32) Agenmgy

ih,::: f;:aacai.r:ta:g t:jnnhral over resources and rights to decide alout
position arve vested in households, In our society these 3
largely masters of law. But in Zinacantan there are few sorts r:‘
legat authority which can crack the social atoms of the ho::ﬁl i;
'l‘"im case of’Ziaacante:co land tenure is instructive. Onl in rc‘o t
times have individgal Zinacantecos had the oppartuniti freei:e:‘
pgrcbase plots of land from one another or from outsiders It s
stilf f:%le case that a man may not part with his own fand la:nd hﬁ
has inherited from his parents, untii ke has estabiished,his .
household, Evan then, he i constrained to offer Iand that he oy
want to sell, {irst to other members of his foriner Liousehold, mxtgz

than to any member of the general publie.
, . .
. 1\2::1} we come to a village iike Nabenchauk, we do not confront
Piace, a society, a way of life which we already command, We
cannot rely, as we look at what iy happening around us, sy our
ordinary Presumptions, as competent members of the soc'z::ty Cur
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need is not only to untangie the conceptual underpinnings of our fane
guage in order to describe phenomena. We st discover as well
what the phenomena are. Our problem is not a matter of clasmfi-
cation or assignuent at all {M'ls this act public or private?”}, but
something rather more primitive: at this first stage of undenstanding,
we riust discover what counts as an aci; we must locate behavior,
belief, institutions; we must jearn how to attach meaning to action,
or to work owt functions and purposes, (For the ethnographer in
the field, there is often a [urther, pressiug problem: how to behave
onesell, And theugh we may not be completely at a loss, Hiving as
we do ameng other humau beings, our blunders will be constat
and often disastrous.)

Within this low level anthropalogical task, we may make three
different sorts of appeal to a distinction between what is public and
what is private. We may encounter native uotions {as evidenced,
for example, through forms of speech) about how social life is
conceived by native actors themselves — notions that, {for one reason
or another, we may gloss by words like ‘private’ or ‘public’, Tor
example, when an event is described in Nabenchauk as taking place
ta jemaltik, we may feel justified, given @a certain context, in
glossing the phrase which means literally ‘in the open’, as ‘in public’,
Second, it may be that a distinction between public and private
domains —places, property, behavior, information— can enlance
our ethnographic analysis, whether or not patives can be seen io
employ such notions in their own social discourse. Se, for example,
we may say, felicitously, that certain behavior —say, a Zinacanteco
gitl's running away from a visitor— evinces a ‘desire for privaey’,
even when the most the girl herself can say is tol chi’elvan, literally
‘people look too much’. Finally, we make more contentious, rhetor-
ical, motivated use of notions of privacy and publicness (appealing
to 2 ‘public good’, or sneering at ‘private interests”}, as we evaluate
native life; such appeals {requently figure in the discourse of agents
of manipulative social and political change in a Zinacantan commu-
nity of habitual victims, where ‘development’ is concerned.

Semantic analysis of concepts hike ‘public’ and ‘private’ may well
he possible for our erdinary wsage, in the asignment to one realm
or another of phenoniena in the familiar domains to which the terms
apply. Whether or not semantic analysis is possible in general -—that
is, in terms applicable to, discernible in, or appropiately and usefully
devived from all {possible?] human societies— is another question.

In any case, the wider our empirical pet, the more societiss we
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consider, the more Jikely we are to understand the parameters and
needs of hm:r:an sacial life which raise issues of privacy {and pni;lit‘-
m?s}, The important anthropological questions are: Why are thers
pnva;e versus ;fub!ic spheres? What social ends are served? Why and
z?m:m?znbﬁ?w is behavior or are social relations organkzed on these

¢ In particular, in Zinacantan, what realms of i
‘private’ and what ‘public’ depends on the patterns of ::g:?::géj::
on ‘fatfts of life’ (deriving in part from the circumstanees skewhed,
'abcmz in our brief look at Zinacanteco history}, and on the eult;.;ral
mierpretations placed on these facts. Logic or semantic analysis
afﬁne‘ma.y help us sort, but cannot generawe, the social c%zoiﬁrs
and circumstances that underlie Zinacanteco privacy; oaly a detailed
look at some {ragments of ethnography will tell us how Zinacanteco
experience is cut into public and private slices.

'Fcr Zinacantecos are, speaking in ordinary terms, extraordinarily
private people. This description eonfoumds 2 commen image of
sma!'l—sc;fie, ‘face-to-face' communities, whers prople are su;f:»;)smd
te live in one another’s pockets: to have access to everyone ol
to have some reason to be interested in them {by virtue of say,
corp’oratz, familiy-based ties to them), perhaps even to have ,m;
say in what everyone else does. According to this eommen picture,
such matters are {aken both to be given by physical (brute) facts
—mpmmmttys’linﬁted resources hoth mnaterial and sociale— and to
have normative force; there is @ supposed ideology of comimnunality.

But in Zinacantan, privacy is, first, a matter of plain geograph
Thn valley of Nabenchauk is rimmed by three intersecting ridgaz.
which form a roughly equilateral triangle. The village houses hy :
the slopes of these ridges and cluster on the higher portion of thf
valley floor. At the three points of intersection of the ridges ar;
the passes through which foot traik wind down inte the valley from
e;h»:;i Zimacanteco settlements, Through the northwest comer a rock

v ; i
Emm o;r:;i: mgjnm the valley, straight down to the plara in

Here in the center of the village is the town hall a government
grocery store, four cantinas, and the church, all spa:::ui around the
&r;cmﬁ;ﬁctemmd an.d paved plaza area which is a product of
- Hr;;;, PR\z;ag}kEs S}érg.ccts run by the state government development
'.The! plaza is the scene of public dispute settlement, whose focal

point it the verandah of the wown hall. Escept dur'mg’the Saturday

|
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ning market, when it is abustle with men, women and chiildren
:;malimfgta, the plaza is a rather large and empty place, ‘t:;} r:fbcjn,
too [ormal for people to sit or even 1o pass through cor 0‘ﬂ &:r
Little boys confine themselves o playi‘ng int the dirt 'wyjm &
paved square, and rarely climb on the slide and tcete;‘-tr{tt,er,‘ wornen
skirt three edges of the plaza in prefemnce,. to crossing :}Z Omly
older boys congregate in the plaza, and tllzey line up along the zitzﬁs
at its edge to overhear the court cases in front of the t?wn -;
The plaza is, of course, the most ‘public’ part of town. Next to ;} s
the broad roadway which runs through the middle of the vai.ley, the
trails which lead out of the valley, and thft footpaths which m;
along fences and through cornfields connecting the Iilousea to g:ac&d
other are public areas, of free access, and ’of public, Cf)flit!‘al «
hehavior. Last, there i the lake bed and its flood plain, o;;n
but not tilled, and anyone who wishes may walk t%mrc\_ graze ?fip
or horses there, and use the wells and the washing stones be;n e
themn. For the rest, all the land wl';eﬁler ;;.liey floor, rocky slope
ooded mountain top, is privately owned. ’
Gr;::::f all the tilled land is fenced in Nabenchauck, r}odsmg‘;a
piece of it larger than three-quarters of an acre. .’i‘hcthhcihs are
fenced against straying sheep, and turkeys, and fzgamst o ﬁ:g:i
dogs which run down young corn piants, az?d wél. eat mrré raw '
the egr. The house sites also are fenced, against animals an agamav
the trespass of other villagers. Wherc a footpath ?mi'dw;; };?r;
house, the fencing is often built up by leng pieces of split oz -
wood stood on one end and stacked close together w obscure
i ight of five or %ix feet.
"‘i;;:s:‘ ;ﬂi{ the houses in Nabenchauk are f:f.mstmcted of un-
plasiered adobe brick and roofed with red clay tles .mpperted on
timber Leams. Most houses are rectangular, four to five mc'tresgiby
three to four metres, and contain a single room. The cooking a:.l:
is built on the packed earth floor, and the smo?e eSCApes upw \ N
wnobstrucied by any ceiling, through the foof tiles and undertht i
open eaves. No window penetrates the thick brown walls of these
houses: the only light which enters comes through the open dwrwa.ys
There is no place in the village where a person can bg ccrkfgl
to be hidden from the gaze of other .pzopk. Y:em’ol‘ hvu-;g ;lu
other people in close quarters undivided by snterior w':: :::.
provided Zinacantecos with many ways of preserving perso h; ”
esty, chief among which is the ;riclf of remaining Ia::ily clot o
:&i'timm, even i sleep. Privacy within the household is also gua
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teed by 2 sense of respensibility for the modesty of others — when

intruding unintentionally on someone, one simply averts the eyes,

Within the household one is as careful of another's privacy as one

18 of one’s own. Beyond the househald, however, such constraint is

quite lacking,

The space outside the house itself, within the fence or yard
boundaries, is the workplace of the home. On an ordinary day,
several activities are goiug on at once iu the yard - the children
are playing, someoue is weaving, soineone else repairing a chair,
The yard ' a space shared with chickens, turkeys and dogs, whe
wander continually through in their forages and swho must be watched
out for lest they soil the weaving or steal a bit of food. In most
casey, it is alyo a space open to prying eves, often, in this mountainous
place, prying from a considerable distance. This lends a certain anibive
alence to attimudes toward this area. One assuines that anything
done there can be obiserved, that anything said there above 3z
whisper will be overheard. Even in a well-sheltered patio a woman'y
weaving can be heard in the resounding thump of the beater, or
seen as the shaking branches of the tree to which her loom is tied.

This is in part a good thing: if one has nathing particular to hide
at the mioment, one is exhibiting this fact 1o those who are interested,
while keeping in good position to see and hear the doings of others
on (he paths or in their patios. Much of the conversation that g
on between people working in the yard i speculation ot the im-
meidiate affairs and destinations of the peorle wvisible from this
vaniage point, Similarly, staying indoors o, even more unheard of,
closing the house door, is a gross and open admission of being up
to no good,

A Zinacanteco house is a private area; it is ‘set apart’. E. Z Vogt
{(1965: 89) writes of the Zinacanteco house compound that ‘the
patio is of social significance because often guests are entertained
there rather than inside the house' Howrver, the choice between
inside and outside the house i not just random {a matter, perhaps,
of the weather) but significant, There is a scale of admission to
the house compound, when visitors arrive, as follows: On the path /
Just outside the gate /in the patio [ on the porch / ingide the house
in the “visitor’ area” (far from the fire) /by the fire. Enuy to
each new stage, for a noumember of the household {even an
intimate kinsman) is by invitation only, and most people do not
get beyond the first few stages, on most occasions,

A new house is dedicated by completing a ritual cireuit around

..
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it, to protect it from: the outside. One canpot slee'p in & new house
until its sides are securs, its orifices sealed. Et. is spoken of as a
sick person (whose soul is not well-fastened to his Lbody) .«M(?re::s er,
with iliness, during a period of seclusion {and after ehxi(i-hiri iy A
patient can leave the house only if gwarded, and no visitor may
enter the house, . o
The isolation of the house i3 mere than just canfzeptnalz it ;:;
inaterial as well. Zinacatenco houses do not fia"e wmdﬁ)ws% :i'm
when the government developiment agency built houses E;yr n ::é
with large, unshuttered windows, their owners carefully pap !
the windows over or bricked them in. Windows are for ladinos. Th
Indians, who can sit by the windows where everyone can wal n
them eat.) Fences surround the yard, and the common ;3}1;;&2
describe one’s private place, where mambefs ’nf a ht)usah:: - ;az:
relax in their own company, is e yul mok “msadg the fence’, eti
one hopes to be relatively safe from prying eyes, though pecp nc;
watch far spies (there iz a monolexemic Tzotzil verb wh;.ch r‘nsal
“to observe in secret, from a hiding place’) and complamn b“;t;eri
sbout new roads near to their yards that allow passers-by to 00
at you'. - ) '
All space in Zinacantan is carefully divided by cate:gt}ucs of ‘am:::s.
You can step up o my gate aninvited, but you cax‘lt crm:fxc in. My
brother can draw water from my well, but my cousin can t, Anyone
from Nabenchauk can watk into the church, but others have to agk
the sacristen. Anybody can graze his sheep near the lake, but ari;
I can chop woed on my plot of forest land. What we have caii;
‘public behavior’ above means, in this context, what. one does 0
public places — places of unrestiicied access. In Zinacantan, In
fact, public places constitute & socially restricted arena, 'whm:n f::e
monitors one’s behavier all the more severely for being 1n the
& N
?'-‘;h C'I';i tension between what Is private _{ aften, even, secret} and
what is public {(or allowed to leak out} s mﬂst.ﬁhvicuﬁ n;: :nie:
personal inberaction, especially in conversation. Ordinary galk’ wee
Zinacantecos is, in fact, almost the cancmufai case of ‘mcmt l.mclr-
course and the properties of cnnve;-s;ation give instructive exampies
nor of Zinacantece social life. i
Df(;z;itger how ordinary palite talk in Tootzil diffcn. from ’ﬁngl}sh
conversation. On Crice’s (1975) well-known anaiy'sxs‘, cooper?t;:::
principles whith operate in all well-formed conversation (n;ti :.m;
in the circles Grice frequented) enable a range of interpretati
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and inferences not available from, for exmnple, the literal meanings
of ulterances or {rom discursive conversational organization alope,
These principles coostrain participanis in conversation to make their
remarks relevant, to speak the whole truth  as much ag they know

within z given context} and so on. Two Gricean examples illustrate
these mnaxims of relevance and quantity:

A: T am out of petrol,
B: There is a2 garage around the corner.

“AHowed inference: you can get petral there.}
A: Where does C live?

B: Somewhere in the south «f France.

{Allowed inference; I don't know amthing inore exact
than that.}

4w

These maxims are disobeyed from time te tine for partieular pur
poses; to he deliverately perverse, o shub, o mislead, and so on,

Elinor Ochs Keenan {1976) has suggested that these principlea
do not obtain {or, at least, not as stated for Englisth conversation)!
for Malagasy speaking peasants, in Madogascar. There, she argues,
information is treated s scarce poods: what's more, Malagasy peasants
espouse an ideclogy of the collective responeibility for action that
causes people to avoid any action that draws attention to individual
ability, or that commits people to individual respopsibility, Mala.
gay conversation, according to Keenan. s non-comgnittal, indirect,
guarded, and often, for the Wesiern ethnogapher, deliberately
stripped ou both relevance and guantit.

In a similar way, ordinary polite conversation i Zinacantan is
marked by formudaic inanity. On the path one asks another: ‘Whare
are you going”, and receives the ordinary polite reply: ‘T am going
nowhere’, One asks another about the purpose of this errand: ‘What
have you to say?" The answer, belied by the occasion, is commenly:
‘T have mothing to say’. In many Tewotsil ¢onversations, one party
seents t6 be trying his best to pump infombation from his inter-
locutor, while the interlocutor uses his every ploy he can to evade,
and deflect the other's purpose, The formulas of polie conversation
set a tone in which Gricean cooperative principles are turned off.

A striking example of the metaphor of ordinary conversation can
be seen by comnparing standard greetings {{or example, when people

meet on a4 pathl with ‘Tull conversatons’ in English and Trotzil
T both cases, 2 eonversation typically has an opening {"Hello". how
are you®'}, a body (during which some matter is discussed’, and

B
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a closing {which in turn has an opening gambit a.nd an end: f;&’ell,
T've got to be going, ‘OK, see you'. In Eng‘kmh {or, at ta;;st,
American}, a reduced greeting exchange is lifted from an opening
sequence:

4T, how're you doing)

But the standard greeting in Trotsl is taken clearly {rom a closing
sequence;

Chibat che’e. Baian!
I'm poing. tio thent

A Tzoral greeting copstitutes a 211etapho€ical shutting down c.d :zxter;
actions and conununivation, A greeting s, fﬁrma‘iiy,' a f'argss:l a ,
not a heilo, (In either language, of course, a greeting is essentially
empty, a hollow interaction at best.} -
Looking at ordinary taik mn Nabenchauk leads to the conc as;a,n
that 21! information is taken as inherently dargerous; that prople’s
interests are thought to be inevitably Opp(?@(‘.ﬁ; that access :ﬁ') Dﬁ?
another's business invites not shared confidences hut breaches ot
confidence. Living in Nabenchauk im‘oh:cs, as we shall see, caufﬁzeg
ecircurmspect hiding, Trotzil conversation is im‘eﬂcaﬂy well contain f
As novices in the village, and as potential n‘mdvertefxt trlurt?rs o
hausehold secrets, we were comstantly tutored in conversationa co?‘;
ventions, often instructed in precisely how to talk about {or to aveb
lking about) private affairs.
m}iﬂi a ’brie}i :emantic detour may be in ordez_'. Tl:erc artf, wlf:
a8 we know, no Trotzll words [or ‘;mbli,g’ or ‘pru'atxe (des}mc el ;}
orate syntactic mechanisms for marking possession obligatori ybe
But consider the sorts of verbs that appear frequently to descrd
what happens to infocmation:

ey TN ‘appear, become perceivable’
__;3;‘1 ‘emerge, becore public’
—lik ‘arise, begin to circulate-
—-Pil-e ‘he seen, be nbvis'w"

- -2aly.at ‘be hard, be perceived’ ]
—lam ‘he eased, grow less severe
I H iﬂﬁm’

w-ﬂfnaa}k ‘be covered up'

—nak' ‘e hidden’
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~——mmuk ke buried, be hept secret or private;
kY inish’

—<ch’ab “disappear, cease to exist’

—Fep-bat ‘increase’

—muk’ib ‘enlarge’

—ch’amuj ‘spread’

—hatz'}j ‘become ruore severe’

~—kechi ‘remain, be left over, persist’

Fhese verbs, applied to gossip stories, evidence a Taotzil theory of
information and reputation that clearly involves notions of privacy
and publicness,

In Nabenchauk, what is private is & matter of gradually ‘and,
one might say, grudgingly) widening concentric social circles to
which villagers mnay belong, What is private, what is one’s own,
pertains to shat s inside the circle; what i public, open, {and
usually, potentially dangerous) is what remains on the outside.

{In fact, for Zinacantan, ‘private’ seems logically the primitive
term; ‘public’ is a residual category, defined by opposition to the
well-hounded closed private domains, with no independent rmoti-
vation — no qnotion of ‘public good' or *general public’} But the
smallest such circle may not be as small an object as a single, psycho-
logically self-aware individual — socially, there may be no such
creature. (Equally, we can imagine societies i which the smallest
social unit is less than a single person: a manifestation of an aspect.
of one persor’s personality, perhaps, or a spirit-—who knows wlat
remaing private in an asylem?) In Zinacantan, one starts life as
an adjunct to one’s parents or grandparents — one’s name s usually
even a pessessed form: y-Antun & mol Petul-e Old Peter's Anthony’,
Full social identity ordinarily comes only when a person establishes.
his or her own household. Zinacantan, ke many other societies,
provides a well-demarcated natural class: the household, the paia-
digmatic basic family.

8, Every person in Nabenchauk has one and orly one —na ‘house’
which he can claim as his or her own, Statistically, and ideally,
bouseholds in Nabenchauk are small, usually containing only a
nuclear family, although the period of postmaritai patrilocal resi.
dence, which may last between one and five years, creates periodic
extended family households, Sharing 2 houschold can be defined
as eating together, Zinacanteros do not indiscriminately lump together
the fruits of their individual Jabors and share them out willy-nilly,
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I two men eat together every day tortillas made over a single O(fin‘e,
then they have worked together on a single Iaaffh of fand to pr eluce
the corn that is in the tortillas {or pooled their cash resi)urcea in an
explicitly agreed way to purchase it}. Put another way, me' Zinacan-
tero 1nen who farm separate pieces of land keep their harvests st;g;a»
rate and eat separately ; people who eat together avound the saiue fire,
that is, share the ownership o the staple food resources E)y‘ definition.
Take the case of, <ay, an old woman who sleeps alone in her o;n
house. 1f she eats in the house of her inarried son or daughter, then
she shares in the o nership of the corn supply in the same manne};
as a child in that bousehold does. Tf, however, she cooks for herse
at her own fire in her own house, even ‘t}zou_gh sffe eats tgost!;:r cmr";z
supplied to her by her children. producing fittle mcmnfzdnr e:-seH,
she does not share in the total corn supply of her children a : .
Rather, explicit gifts. or loans, af com (or cash) are made to her
by her children and the ownership of that food, tFle right to dl&p:ase
of it as she will, i transferred to her. .Ne fract;f}.n of tileh{;znes‘{
automatically accrues to her, nor can she simply c()t‘lsncie:r her children’s
resources to be her own, Bag by bag, she must acquire her com ::3
gifts, formally and explicity made by themn. or formally reques
by?ﬁi this he fierpeeted a8 2 mere formal nivety. it ’might te be
pointed out that mam old women with prasperous offspring go about
in rags for lack of the wherewithal to buy new clothes, o
I any event, the only time in Nabenchauk fhas mwmrs}u}:. in
exact guantities, is left vague is when all !:ames share ed s.m
common, The 2ctual organization of thc‘iahor, input to the p::odu;:tmn
of staple resources and other necessities will i}e dealt wu.hf ater.
When sufficient land in available, young mafmed sa,ns prefer ic-
build their houses on land contiguous to fhczr fathers land. This
way result in a compound of two or possibly ;thfee refated h{:u::s
holds, each with its own house and courtyard within the same fence.
With regard to matters of erowding anf:! of pers?nai space —per-
sonal body privacy, work space, the noise of children - there 12
little difference between a single dweliing, or several around a centra
courtyard, What does change significantly when a wa'f):afﬁ inm;.v:hol:;i
i set up is the question of ownership and tffﬂ privacy of ong’s
financial affaire attendant upon private ownership. .\‘semndnhouw
hold requires a separate supply of corn, separate ctfakmg equlpmén;,
and sooner or later separate work toels for f:irmm{g, weaving Zn
regular maintenance work. Ownership of any item i3 never ambigs
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vous between Zinacanteco households, although the freedom to
barrow back and forth can be extensive when relations are good,
The existence of more than one household as defined here immplies
the existence of two or wore economic units which are at least
pattially distinct, Where farmn land is involved, it will have been
divided, as will the household goods. Articles will be bought and
sold separately, with separate purses carefully maintained, right
down to the cost of the grinding of a bucket of corn which may
amount to only 10 ceataros. This means that in time, and no doubt
in a very short time, both real differences as well as perceived
potential differences in the interests of the two househokds can ariss.

The coming and going of visiters will be noted between housew
holds, but the actual pranwctious can go on behind the walle of a
house, and at night behind closed doors. Visitors to one household
in a compound not infrequently time their visits to oceur after
evervone has ciosed his doors, and will enter the yard as silenily
as they can, whispering at the door of the house they wish to visit.
At the very least, such occurrences of events involving one house-
hold —a sudden visitor, a shout in the aight, whatever— put the
other household in the position of knowing that something has
happened sithout knowing what. They then must wait to be told
abeout it spontaneously or be bold envugh to ask about it themselves,
which amnounts more or less to a constant test of the extent of
mattuality and trust between them. This is a situation of structural
ambiguity — separate units with close historical ties, physically close
enpugh to know of one ancther's business without knowing, as a
snatter of course, about it. Both inquiring and not inquiring, telling
and not telling, are active responses in a situation of this sort and
tension and curiosity are the inevitable result, The existence of more
than one household in & compound by the very nature of the Zina-
canteco household raises ambiguites about space and property that
niay be at the root of the empirical finding that Nabenchauk residents
consistently choose to live either in larger single houscholds or
smaller single households and appear to avold extended family com-
pound living anangements,

7. The domain of the private in Zinacantan, then, is the indi-
vidual household, What goes on f4 yul fmok “inside my fence®
inside my own house compound, takes place in a protected, private,
social universe. Publicness means ontride the feace, and its dangers
are not unbke the dangers, at another level, of the surrounding
te'tik ‘Torest’, or of the non-Zinacanteco world of the local Mexican

..
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towns where different social rules are in force. IHowever, much
ordinary social life must take place outside the fence: sociability
and publicness are linked conceptually, and danger is involved. Social
life requires display of self, invites others to —Fefvan ‘look at you’,
and exposes one to the possibilities of k'evlal ‘shame’ or gk’ *elav
‘making & spectacle of onesel’. The defining conditions of Zina-
canteco life, the circumstances of productive life. provide for a
certain necessary interaction between social units, and all involve
potential breaches of confidentiality. They do not. however, proinote
a higher level of publicness. We shall consider ordinary sociability,
features of Zinacanteco marriage, and cooperative labor as telling
examples,

“I'he realities of domestic tasks in Nabenchauk require that a good
deal of the household routine has to be carried out beyond the
confines of the household fence, Corn, which has for generations
been ground by hand on a stone mefate, hy the hearth, is today
taken to electric com mills dotted about the village. These are places
fraught with social dangers, and in them constrained behavior is at
its extreme. Women carry their buckets of corn in the crooks of
their arm, covered by the lower edges of their shawls; buckets which
are carried hanging from the hand by the handle most of the way

from home will be shifted to this covered position as the mill s .

apptroached.

As soon as women or children come within a few meters of the
mill they lower their voices to a whisper and most conversation
ceases. Shawls are raised to cover the mouth, and each person takes
her place in line silently, raising her eyes only to scan newcomery
in a wary fashion. Once inside the mill people rarely greet each
other openly, although some adolescent girls, taking what may he
their only opportunity in a day to see one another, often allow
friends into the line ahead of them, Most mills have a bench or table
on which waiting customers may rest their huckets. Women care
fully keep their buckets of corn in order in the fine, thelr rims just
touching. If a newcomer is allowed into the middle of the line, each
woman in adjusting her own bucket is very cautious not even o
touch the bucket of another, To do so is regarded as taking a very
great liberty,

Another ceaseless daily labor of women is carrying water. The
most common time for women to go to the standpipe is just after
hreakfast and in the late afternoon. Girls and young women, unable
freely to visit one another’s houses, time their regular trips for water
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to coincide with the trips of their friends, and in this way can
exch?nga gossip in low whispers as they walk together on the path
But in Nabenchauk these social moments do uot in the least rw:mb%e.
‘the very garrulous and convivial tones we have witnessed at wells
in the water-scarce western villages of Zinacantan where houses are
clearly clustered in patrilineal groups, each group with its special
hour for water collection at the community well, In Nabenchauk
one may meet anyone at the standpipe, and the eyes of any of fifiy
?&mm may be watching. It is a moment for very guarded behavior
f'pdaegi and, as at the mili, women do not gather at the waterta
itself, but may cluster in small groups of two or three some five oF:
ten meters away where they cannot be approached except hy friends
Joining the conversation,

Waterholes have two related social aspects: they are both sociable
and puhik:: Washing at the waterhole can provide a woman with a
good occasion for a prolonged chat with wornen of other households
an op;‘:ortuni!y unequailed by any other task. Since no Zinacan:em::
drops in on another without good reason, people, and particularly
women, Can find themselves talking to members of only their own
households for days at a time, Even though life is generally unhurried
women do not stop long by the path or at the shop to talk wiﬂ:
others lest someone observing take note and make something of it.
But washing clothes is a very long business, and who can think il
of anyone for spending an hour or two at the chore chatting the
while? ¥or all their anxieties, Zinacantecos love a good joke and
women washing clothes are rarely soher faced and are even, on
occasion, boisterous, ;

eOn the other hand, these waterholes are undoubtedly public places
wth a.‘ll‘-;hc danger of one’s conversation being overheard, or of
being joined by semeonc one would rather not encounter. Groups
of women at a waterhole may laugh and joke continucusly, even
chacenely, but never freely. They remain ever ready to p;rw a
remark' aimed to catch them off guard; questions like ‘Where were
you going up past the cemetery yesterday™, or ‘What did you buy
::g tm:n :*henl yeul went the other day”, must never be answered

rectly, but cleverly sidest i Iapli i
reply, e gty ;;Y& epped with an Implied denial or vague

The women of Nabenchauk on any Saturday moming will take
preduce (o sell at the village market, Indians of other ethnic groups
as well as lowland Ladino peasants and potters come to this market
to exchange their vegetables for fleece, com and flowers. These
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foreigners spread their wares in wide circles around them, zad
settle themselves on chaire or tarpaulina in a very comforiable
rmanner. often buying soft drinks from the nearhy mmfﬂaf, feunging
hack. legs akimbo, to snack on fruit or peanuts, shouting to oue
another, laughing and verbally accosting the Zinacanteco shoppers
as they pass by. .

To this rather cominon market behavior the demeanor of the
women sellers from Nabenchank could not present a greater <on-
trast. Each woman or girl sits with her belongings clesely gathered
around her, occupying in this large plaza the smailest space she
possibly can, Her legs are tucked under her in the usual manner
of sitting, her shawl drawn up over her mouth, her eyes cast down-
ward or at least carefully avoiding meeting the gaze of ot}l:er?.
Everything about her seems to say, *I am not really here’. Thiy s
quite narmal public behavior for mest Zinacantece women, In
particular for adolescent girls and young women, and this descrip-
tion accurately reflscts their demeanor as visitors, as spectators a2t
a fiesta and as they simply wait on a street corner of San Cristobal
for a truck or bus. But in this case on Saturday morning they are
there to sell something: whatever it is it will most likely be wt:il
out of sight, wrapped in one of the white cotton flour sacks ubig-
uitous in the highlands as luggage containers, or in an layer or two
of red and white woven bags. Perhaps in front of them will be
displaved one or two samples of the goods they are offering: perhaps
the passerby will have to inquire what it is they have for mi?. N{af;y
wornen will avoid looking at their interlocutor at all as inquiries
are made or goods and money exchanged.

At one level this reflects propriety of manner, and also a nervous-
ness shout encounters with strangers. It also, however, reflects the
exweme discomfort they feel at making known_ their intentions a:nd
their goods in this place which is not merely public, and f%liied with
strangers, but, even worse, filled with villagers and relatives who
will thus learn the nature and extent of their business.

In Nabenchauk there are only two legitimate occasions for social
imercourse with members of another household: business and ritual.
Pusiness interactions in this peasant world are far from impersonal,
but they are nonetheless restricted to the busines? at hand, relatively
brief, and unlikely to involve anyone but the principals to the deal,
They may, however, occur between virtually any two hc:us:ho%dag
related by kinship or not. Ritual cccasions, on the other hand, b}';ng
together members of different households, ofen for days at & time,
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eating and sleeping and working together, Such gathecings almost
abways involve households related through kinship.

Apart from these kinds of events, soclal interaction between mem-
bers of differert households rarely will amount to more than remarks
made in passing, or otherwise brief, guarded and purposeful inter-
changes. Infermal, prolonged, or intimate contact is relatively rare,
but when it occurs 1t is sure to he between kinsmaen or between
the pseudo-kin created through the institution of compadrazge. The
essential point about village social life, then, is that virtually all
social intercourse is guarded and purposeful whether between kin
or nop-kin, but insofar as deeper intimacy is ever achieved, it i
possible only between kin. Conversely, kinship does not carry with
it the obligation of itima<y, only the potential for it,

Propuiety dictates that the impetus in a marriage proposal come
from the young man, who watches eligible young women as they
go about the paths of town, and makes his choice as he can from
what he sees and hears of them,

3ost opportunities for young people to observe one another are
limited to public moments — to passing on the path, standing nearby
while observing a2 fiesta or while attending a market or riding a
trock, Moments such as these are precisely those in which Zina-
cantece hehavior, particularly famale hehavior, is most restrained,
Voices are lowered to & whisper, the gave is averted, mouths may
be covered by a shawl, or by a man's neck-scarf. At such times even
to hear clearly the voive of a possible mate, let alone overhear her
conversation, i1 practically inpossible,

The children, however, of one’s mother's sister or brother may
well be people ore has seen on a regular basis since childhood, at
weddings and religlous ceremonies, while hanging arcund the washing
well or on a wood gathering trip. Over the years young people so
related may have spent many hours within sight and ecarshot of
each other, while each is playing or, as older children, helping with
the work. This degree of knowledge is something one is highly
unlikely to hold abouwt young people unconnecied to one through
kin ties. Similarly young people living in the same part of the village

will have many more oppertunities 1o observe one another, albeit
at serne distance and perbaps clandestinely, than do people separated
by such distances that they do not cross paths often. This simple
issue of opportunity and intimacy of knowledge more than any other
determines the frequency with which matches are souglt between
neighbors and collateral kinsmen.

IS
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During a courtship, and following the ;rmr:'iag’ef the natal ‘house-
holds of the marriage pariners come into, _f&r Zinacantan, intense
contact, in particular during the years wiich the new bride mjul&
spend in the home of her hushand's parents. And while the choice
of a bride is considered to he the prerogative of the young man,
and nltimately will result in a hsaaseimid‘headcd by t;ie two young
people (uite independently of their farilies, the marriage will have
deep day to day consequences for two or three years for t}?e me.m'
bers of the young man’s houschold. An example will best Hustrate

the interests involved.

i and spring of 1976 a difficult marrage was con-
ﬂ-;dt.!:; l;i{cr:::rm Q. t%;:e gn of our neighbor, and Y, the daughter
i living nearby. o
o gu‘;l?zfgwﬁm ﬁ;‘at few };mnths the bride maintained a rwe;':{éd
and pokite demeanor, rarely speaking unless spoken to, working
alongside Qs mother and two adult sisters, pccasionally sszgg
alone on the stoop staring wistfully into space, She never ;pete
directly to her new husband within anyone's earshot, nor he 2
her. Her life in the household was c;;mphca.ted by ti:uiz1 pa}re:at:
of {Y's two sisters, both spinsters in their late twenties w g‘ ) );
formed a close pair, a social and emotional bond w 11:[ }@a~
threatened by the amival of a thsrld gm;lng woman, and 3 refation
i i ver to exclude her. )
sh%‘:h:i: }:iiile;shcacgr:ired the weaving skill of the i}{:fie at the
same time that they felt competitive with her, a competition thl:-
had gone on for some years. Neither sister had ever sﬁe% toi
during adolescence, although their homes were peparal dy ess
than 100 meters. Both sisters reported Y to be an %msable ani [:02:
petent person against whom they had only one bitter complain
that her presence in the household required everyone t:EO bciv:in;
closemouthed at all times because she would carry tales o Lh‘
family affairs back to her mother’s home, Y visited her mother
every Sunday morning when Q was away, althougl; she Wr:a :Z:;
pected of deing sa whenever she left the house yard for any ason,
and during her absences the womien of the household s?ecs:; ;;a
continuously on what she was telling her mother about kem,
Everyone in the household was constrained in her prmm:eht{%d cctp
tatk of political matters and quarrells with other households to
m- >
? ?E:;?bgn of the honsehold grew anxious and axhauiued ?;:ﬁ:.
having to Jive with a person in their midst who, regard :eall,1 Old ef
personality, was inevitably a conduit to another house cs_ﬁ' °
dangerous information about them. Quite apart from thlef host me:
Letween the two natat households over the marriage itself, cs;ﬁnﬁ
in the husband’s household felt that to put another hcfusei ;ah ;
passession of private information about them would be into ; t:r
The hushand's sisters remarked to me that it was simply a matte
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of waiting until the young couple moved into their own new house,

which they would probably do as son as ¢ could afford to
build one.

A tremendous advantage accrues, then, to narriages made bee
twen members of households which are linked already, whether
through an earlier marriage in the same generation or in the previous
generation, provided good relations exist between them at the time.
A bride already known to her hushand through childhood assecia-
tions will be known to his sisters and mother, raising the potential
for satisfactory relationships among them. Ilousecholds related already
wili find the period of the bride's residence in the Lusband’s family
home less threatening, as more is already knewn between them of
each other's affairs. Preexisting good relations between the house-
helds will provide already established means for working out quarrels
between the bride and her in-laws, a5 well as bringing help from
both sides of the new family to resolve conflicts between the new
partners themselves. Marriages between cousins have the lnportant
consequences of providing a network of relationships linking the
bride 1o her mother-in-law, with whom she has the most intense
rontact in her new situation, It is important to mention, however,
that these considerations, however helpful they are ic working
through the tensions of estahlishing & new nuclear family through
the merrbers of two independent households, do not guarantee that
good relations will continue among them over the years.

Omnce children are born 10 2 new couple, the issue of the ultimate
disposition of the fruits of productive labor, especially male produc.
tive labor must arise. The new child represents the beginning of a
new generation, whose patritnony rmust ultinately be separable from
that of other potential Fnes of inheritance. The joint labor of a
man and his uamarried hrothers can no longer be equally divided,
nor do the brothers stand to inherit any longer {rom the new young
father, whose property now ultimately belongs to his offspring.

land and goods are always passed from parent 1o child. Siblings
nevet inherit directly from one another, but they do stand to henefit
or to be disadvaniaged by each other's actions, a8 wealth amassed
by one can be reclaimed by the father and redistributed armong his
children in tirnes of ill will. Fathers retain the bulk of their property
in their own hands until death, distributing it according to their
own preferences ut that time.

Siblings, then, remain in competition with one another for parental
favor throughout the life of the parent, and tensions between them

”
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over responsibility for the ageing parent grow over gxe z;et:?; ;s[i:j‘
wsue of the ultimate division of pmpcrtgk ean pit 3; : I;m ey
i hl " . . » En‘
sehold against those of it5 Liosf:st insmmen; : :
i;;thgﬁme hmtscg;aids, the greater the mnterest in eac}; Gth.ei ¥ aim;sr;
lose of gain by that mterest.
for the more each one stands to lost :
;;:s say, households related by kinship have far more ??}fm;,,j;l{
acrimony and feud than do those r‘mt so related, ‘anea,;] e
resource which family ties represent in Mabenchauk is easily
mﬁi za'tI,‘;::Y‘overaH peasant character of Nabenchauk conceals :;1
eie!;mnt of wage labor and trading activity which natﬂ ::tni:ef:z;; &:
i holdsa but impertantiy
the sole income of many house ‘ ; O
i hus, while the village
to the subsisience of all the rest. Thus, : Nabe
c{;aui contams rural cultivators who are classical ;;easa;:s m;;x;l
landholders who produce both for subsistence a.r_ad for the o GE
and upon whom others of greater power exerctsé A ex?c o
productivity, in this case in the form of .zwmtr—— thzs very fag
roduces a degree of stratification within the viliage. otand
? The fact of rent payments keeps the average farmer or:h o'ta and
fields producing {for his fawily consumption] 1?.;! or b:i:;;n : :r s:rmr
i jonally, with littie m .
tence level, which means, functionally, with Lo o
i i i ihilitier are scarce this med
To a world in which non-farring possi e
that within the village few are nroducing a sufpius :hnd man:; ,;5 a}.{
be producing less than they consume, Over time, ¢ va%; >
crop failure, the expenses of illness and otheraperszr;;} dm?;hm;
“ ho are falling bebind.
il produce a stratem of peasants w 4 . ~
:ric tII:e circurnstances in which highland land 18 mid?f x;x which ’tmj:;
i ; erops of farmers i
successful {armers will buy up the corn ' = in
;:;1& sell them back over the course of the year as ;r:};et vise. g‘i ;s;
ferati ich vi k to ave more O
also the situations which villagers see ) i
Z::erzse petty marketing of eggs, {owers and weaving products, by
age labor and by liguor distilling. » |
) ‘f‘;xen peasants are producing a surplus in Naber?}iaui:';:?:lt;:
i ) invest socially in participati
several options. They may wmives e : the
iiieraxc&?pof religious offices (or cargoes) ; they mnay :;hves; m,::ii;‘;g
age between Indian producers and the market, either .y e
Indian produce to Ladines or Ladino goods te %ndlansé. t';?h >
invest in non-agricwltural production sw.:gahals 1_1(1:.10;{ t;s:a : x:e el
invest in land a8 it becomes avanadle, 1.6, 2L per
Eefmﬁ:z;px:!::i::g peasants. This process of internal differentiation
is eritically nfhuenced by the existence of land rent.
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‘Thus a village like Nabenchauk is not homogenesus in terms of
access 1o productive resources like land, and te small capital ems
like stills and mills, and to the necessary supportive resources which
ge with land such as woods, water, and pasture. The more productive
activities 2 housebold can undertake, the wider its economic margin
for disaster, and in ynany cases this is a feature of how much land
2 household has to exploit. Un other dimensions, however, hiouse-
holds, as families, differ as well: the quantity of male labor, of
female labor, of child labor, balanced against the number of moutls
to be fed and backs to be clothed.

The division of labor by sex, which remains the mest significant
division of labor internal to this society, while stregthening the male-
fermale cooperative tie, alse renders the conjugal or nuclear family
~—in technological terns, at any rate— self.sufficient in production
fseli-suffictent in relation to other Zinacanteco househols, although
not in relation to the wider society and it markets],

In Nabenchauk most work tasks are structured in ways which
aliow them o be carried out from beginning to end by 2 person
woking alone. Men can and do farm alone, for no aspect of the
work so rewards cooperation that men are forced to maintain social
groups for its sake alone or fail. The weaving, gardening, cooking
and washing which women perform are also arranged for the solitary
worker, although the pressures on a4 woman's lime created by the
birth of children will innundate a single woman’s capacities, The

solution to this in Nabenchauk is net the inaintenance of extended
family residential arrangements nor the creation of social obligations
hetween kinsmen but the establishment of paid services for weaving
and cooking between houscholds. This s an example of a primary
characteristic of the social relations of work in the village: alt labor
is paid labor,

The only point in the corn rycle in which the labor of more than
one man s absolutely essential iz weeding time, when s single man
working more Jand than he can weed quickly risks losing his comn
to encroaching weeds. At other points in the coin cyele, a man can
choose to exploit his own labor to the maximum and simply begin
sooner and end later any one task than he would with help, The
essential point 1s that additional labor in the swidden cultivation
of corn on the rocky sloping and which Zinacantece renters {arm,
tand which is not suitable for plow technology, s a matter of
aggregating like units of labor and not of complex cooperation,

Each man works alone, even if side by side and in timing with

e



348 ESTUDIOS DE CULTURA MAYA

fellow workers, A man and his young sons or a man and his paid
workers will rise together, eai and go to the fields, beginning work
at the same time, the man generally setting the pace for his wurkcfs
by his own example. Side by side they will work, each man to his
own row, moving up the hillside together.

They work together for company and motivation, stopping to chat
and laugh together, to have a drink and a moment's rest. They
enjoy one another’s presence over the fire in the cvenings, and take
comfort from the nearness of other human beings in the darknes
of the night, They work together to accomplish the cleaning or
weeding or the harvesting of a whole field as quickly 25 possible.
But the adding together of all these equal units of men's labor does
niot increase productivity i any way, It i the difference between
one man working six days or six men working one day. Except for
weeding time it makes litile dilference to the yield of the field.

Aggregating labor, whether through the presence of several workers
in the household or through hirliig workers, does allow a greater
extent of land to be worked under the aegis of a single man, thereby
increasing his overall net vield for a season by cultivating more land.
Aggregating labor does not, however, increase the yield per unit of
land cultivated, Thus the actual tasks of the corn cycle do not
wiaterially require couperation, nor do they reward it with higher
productivity,

Berause landlords prefer to rent land in large blocks, Zinacan-
tecos often form renting groups to acquire land, and then parcel it
out among themselves. Within these farming groups the divison of
the land, and the working of it, is carried out on the basis of house-
hold membership: men do not pool their labor unless they arm
menobers of the same household, although they may work for cne
another for wages when one member of a renting group s falling
behind schedule. XMembers of renting groups oiten traved together
to their fields, and sleep and cook together around a single fire.

An association of men [or renting in the lowlands is likely 1o be
formed on the basis of kinship because kinship i3 the primary social
link which exists between houstholds in Zinacantan, but this bnk
does not have the force of a necessary association; neither ritual
nor economic forees require the maintenance of social bonds between
households. The concentration of productive resources and of con-
sumption in the household unit is so strong that it precludes the
formation of social units larger than the household,
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It s Dposizot o the analysis of 2 community ke this one not
to take the wivices which Zinaeantecos render one ansther lor what
they are not: fornal e ipre ities, wiges, and purchases are not
infostaal Slaring of wessress or expressions of elastic and enduring
social obligations. Zinacantecos actively avoid being obhigated w
anvone. and thev actively reject vesponsibilities [or others: they are
equally ainbivalent Wbout being debtors and being creditors. Life in
Zvacanmn is priiarlh aboot the arquisition o property —land,
cash o carn ~ and the busivess of life is the work necossary to this
acquitition, The virtue in the work is the virtue inherent in the
property — the lndependence. and freedom from heing controlled
which it Is boped it wif bring,

Many bouselolls do not coulain ihe necessary personnel to ain-
tain the fail cvele of snale and female production: (hese incomplinte
units de sot wirlerge svorporation into larger [anily groups but
mainteing thensehes tiongh the sale of their labor to other houses
holds, No social ohlivations exist between adults in Nubenehauk
whirh compel a person to cace Ior another iy time of need; bLetween
brother and Brothwer, sster wid sister, father and son, anoney is lent,
not shared. work is paid for ot pooled. It is perfecrly pemahle
to starve to deatl. alone in one’s house, in Nabenchauk,

The seplication of zew auclear family househoids & val -
ceeding generation ix gencrated through the replication in ewh
individisa) of the tasks of sl viainu-nance, us children acqguire notions
of privale prapeety within e Lowsebold, barn ta carvy out their
work entirely an thelr own and come 1o expect to own full rights
in the proceeds of their own work, Te the producer belong all rights
in the product. ard Zinacanm oy appear to like to keep accounts
straight right from he start. The disiizction between mine and thine
is fundamental in this yvillage, and i allowed 1o hecome hiurred
only by those foothwdy seongh o sisk beig cheated o  taken
to court

At the swme time. the teclmology of praduction neither requires
o envotiages conperaite erfanizames within the village, Aecess to
the memwns of production whether land or wage abor. s t0 be
had only through individual ecowse to sources which lie autside
the socisl boundaries of the silage. No ties henveey preduemg uiits
in the village are waterially required. or materially rewarded. Instead,
gearce resourc: b pat henseholds ngaiost oue another through the
markel coononn which has eroded the obligations and interdepen-
dencies of Liship tn recting ties outward to the wider ecoeny,
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and which has transforrsed socially embedded goods and services
into wage labor. This then, is the productive srganization which
underlies the social atomism of Nabenchauk, or which, at any rate,
does not conflict with it or require of individuals the malntenance
of social bonds with others,

9. In Zinacantan there scems to be no sense of corporatenesy, no
feeling for an ‘all-embracing public good’, True, there is an obvious
ethnic and linguistic unity about the place, and there is a religiouws
hierarchy, recruited from all paris of the municipality, which assmines
responsibility, year by year, for the ritualy which maintain the patron
saints of Zinacantan., However, the political and ceremonial cohesive.
ness of Zinacantan barely Impinges on everyday social life in a
village like Nabenchauk. Zinacanteco ethnic identity simply defines,
for most purposes, the outer limits ol the social universe. Zinacan-
tecos, in the nearby Mexican town of San Cristébal, more or less
ignore non-Zinacantecns as mere human c¢iphers whose lives and
concerns are of no importance, {This nearsightedness is, for Zinacan-
tecos, a terrible sort of sell-deception, of course, for many of the
most crucial determinants of Zinacanteco life e not only outside
Zinacantan, hut outside i influence or control.} Even within Zina-
cantan, however, that is good for me {(and my household) is con-
sirued in opposition to, rather than as part of, what i3 good for
everyone else. In the face of calls for cooperative efforts, spawned
by local development agencies and uwsually phrosed in Spanish
thetoric (Iz mayorlz, el bensficio de la comumdad, etc.) members
of Nabenchauk households express suspicions about the motives of
the people concerned: what do they get out of it? what does it
cost us? Social organization sets the parameters on the possible
levels of the public or the private.

In a viliage like Nabenchauk, people’s intense concers with privacy
produces a constant feeling of constraint. The prying eyes of one's
neighbors are felt to compel circumspection and conformity. Just as
others are thought to be Inoking in from beyond the fente to observe
one’s private alfairs, so too must one pesr back across the fence
in turn, to preserve one’s own self-Interest against their secretive
behavior. There &5 a final paradox, As the watcher becormes the
watched, as the imagined perceptions and thoughts of others hecome
one's own judgments, the effort to preserve privacy resuits in the
ultimate loss of freedom: the loss of an individual private life.
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